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Preface 


Iqbal is now accepted as one of the makers of 
the new Muslim nation of Pakistan. He is a 
kader of intelligensia and masses both. His philo- 
sophy, ideas and schemes are appearing in various 
forms, as books, pdimphleti^, lectures, discussions aiid 
“Iqbal days.’ Special ndmbersare being published by 
journals and papers which wholly or partly describe 
the teachings of Iqbal. Sadiq Egerton College, 
Bahawalpur published ‘ Iqbal Number ' of its 
Magazine The Oasis, in April 1941. Iqbal's 
Philosophy of Life, from my pen, appeared as the 
first article in it and covered 87 pages. This long 
article on Iqbal has served as the basis of the pre- 
sent monograph, now named : ‘ A discussion on 
Iqbal’s Philosophy of Life.’ It has now been 
revised, enlarged and thoroughly recast. The 
forefront and the background have been improved 
and matter has been added. Now it is better food 
for thought, and serves as a thought provoking 
agent for a cultured man. 

The Foreword which appeared in the Oasis, 
from the pen of the Director of the Magazine 
is jiven below. 

' “This long article on Iqbal’s philosophy of 
life has been written by 'our talented Professor 
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Dr. M. Shuja Namus. It is an original contribution 
to Iqbalian literature, and -we are justly proud to 
publish it. It is a credit to the Oasis to secure 
articles of such outstanding merit and high literary 
quality. 

“ Being a scholar of Arabic and Persian, and 
having travelled in the Arabic and Persian speaking 
areas, Dr. Shuja is qualified to fully understand the 
language of the great ‘ Poet of the East.’ Being a 
student of Islamic literature he is in a position to 
understand the numerous references to Muslim 
history and Muslim literature which occur in Iqbal. 
Throughout his writings Iqbal has made a full use 
of these references. His poetry is saturated with 
the incidents and facts of Muslim history. To un- 
derstand and enjoy Iqbal, we must have a thorough 
knowledge not only of Persian and Arabic but also 
of Muslim history, culture, and literature. 

“Dr. Namus is competent to write on Iqbal 
because of these qualifications and because he had 
intimate literary connections with the poet. We 
have many a time heard from him lectures and 
speeches on various aspects of Iqbal, and now be 
has written out for us one phase of the mental acti- 
vities of the great philosopher. You will find at 
places in this article the sweatness of personal con- 
tact, and the confidence of direct touch with the 
great poet. 

“ We take pride in publishing with this article 
an unpublished and unique photograph of Dr. Iqbal. 
In this photograph you find Dr. Iqbal and the 
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author of this article discussing the poetry of Iqbal. 
The book, Piyam~i"Mashriq, is in the hands of Dr. 
Namus. We also take pride in publishing an un- 
published letter of Dr. Iqbal written to Professor 
Shuja. 

“ We have been fortunate enough to prevail 
upon Dr. Namus to yield his treasures to which 
request he would not have agreed if made by other 
persons. We hope the article, which is an original 
contribution to Iqbalian literature, will be appre- 
ciated by our readers.” 

The letter and the photograph mentioned 
above, have been included in this book. The 
influence of Iqbal on the people is great. He is 
accepted as the greatest Urdu poet of his age. He 
is a philosopher and a thinker : a spirit which has 
revolutionized the thought of the whole East. His 
philosophy has penetrated the West ; and he is the 
subject of discussion in many study circles. He 
deserves being understood better than the efforts 
made by us at present. But the best method is to 
study him directly and not through his commenta- 
tors. I have given in this monograph the thought 
which his pen wrote. His original ideas are given, 
in a direct form. Then there is a discussion on his 
philosophyi>' Jii/v.^ 
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Introduction 


A ‘ Preface to the Monograph ’ appeared, 
when it was published as an article in the Oasis. 
A part of it is repeated here. The credit or dis- 
credit of getting the article written, with its 
virtues or faults, goes to the editor of the English 
Section of this Magazine (the Oasis). He request- 
ed me so many times and in such terms that I did 
not like to refuse him. He knew about my study 
of, and connections with Iqbal. He knew that 
I had been connected with Iqbal for a long time 
in the literary sphere. I had chances of discussing 
with him the various points given by him in his 
works. I went to Persia for study and research. 
After that we became much more intimate because 
his vehicle of thought was Persian. It was Iqbal, 
who invited the attention of the Panjab Univer- 
sity and Muslim savants towards the idea, that 
research work should be done in the field of 
Muslim sciences. This field was still virgin and 
the contribution of the Muslims in sciences was 
unknown to the world. I took it up. Originally 
I was an M.Sc. Having been inspired in certain 
ways in the company of Iqbal, I continued to put 
in hard efforts for the systematic study of Persian 
and Arabic. I passed my M.A. in Persian, and 
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another M.A. in Arabic. After that I requested 
Iqbal to help me in finding a suitable subject for 
research work in Muslim sciences ; and he did so. 
As he believed it was originally his idea, he felt 
much interested in my research work. We often 
sat together for long periods discussing various 
points in the thesis. This gave me a chance of 
being in his company more often than we could 
meet otherwise. Then our friendship, or if you 
prefer to call it relation of teacher and student, 
was purely literary ; because that was our common 
ground. The moment we were together the 
talk reverted to literary and learned subjects 
instead of household or social or political affairs. 
Iqbal by that time had finished a large part of 
his literary productions. His ideas were set and 
he knew what he had done and what he meant 
by that. I was also at that time a professor in 
the college with developed intellect. With the 
knowledge and languages at my command it was 
quite easy to understand Iqbal. We sometimes 
had a lively discussion on the points discussed by 
him in his works. The apparent object of our 
meeting on a certain day ; the discusssion of some 
part of my research work or his future programme, 
was over. We sat in a leisurely mood. I would 
recite a couplet ,from some |modern Persian poet 
and then a verse or two from Iqbal. I purposely 
gave some ideas which would touch on the subject 
but were not of Iqbal. Iqbal refuted them and 
gave his exact ideas and what he meant by them. 
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In this way gradually I passed through the spirit 
of his philosophy, having received it directly from 
the fountain-head. But Iqbal was a very sensitive 
man on this point. He would answer no such 
questions directly. If anybody would put a direct 
question, “ Doctor Sahib, (that is how we used 
to address him) what is the exact idea or meaning 
behind this verse of yours.” Hundred per cent 
he will not answer it, as it should be answered. 
He would evade it. “Think of it yourself," would 
be the answer. “ I do not wish that people should 
give specific meanings to my verses because that 
spoils the beauty of poetry and if I give the 
meaning from my tongue the meaning becomes 
specific.” But my case was different. The 
common ground of meeting was loved by both of 
us and was indivisible. Then it was a lively 
literary discussion which followed and Iqbal 
always liked it. The higher the flight of thought, 
the more difficult and complicated the arguments, 
the more happy he was. Then he became real 
Iqbal. He soared high and dived deep. He 
always brought forth arguments from the earth, 
from the sky, from religion, from monotheism or 
atheism, physics or metaphysics, history or philo- 
sophy. It was not possible to beat him, if even 
you go prepared with ready arguments and well 
planned line of action. He knew from the first 
part of the argument what you are driving at 
in the second part of it. When you have given 
out your second argument, he conceived your 
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line of thought. He would change your line of 
thought in the second argument and by force of 
logic would refuse to go back to it. You did not 
know what to do because your head is full of a 
certain philosophy which you have already pre- 
pared. Iqbal himself did not get in those days 
many such chances of real intellectual pleasure, 
so unconsciously he started the discussion and 
during the discourse points of his philosophy 
were being solved. I mean, this gave me an 
insight regarding his ideas on various subjects 
which he had discussed in his works. No doubt, 
he was a tower of intellect, a genius of the frist 
order, a man with a very strong memory, a quick- 
witted person with such a vast store of learning 
in his head, that we would easily call him a mov- 
ing library. He commanded many subjects and 
gave to the enquirer as much as he could with- 
stand. But in his days he was a huge reader also, 
and in later life he used to hear. I helped Iqbal 
in certain ways regarding the study and collection 
of material in some of his literary activities. 
When I was there, it is clear that a part of such 
work, in his literary company, would fall to the 
lot of the literary companions. In very hot 
weather you would find him in a plain white 
loin cloth and a banyan. He wanted to remain 
simple. No stranger would say he is that store- 
house of learning and storm of fire which has 
given a new soul to the Muslim East. If you 
talk to him, you would find him very simple in 
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talk also. He used to talk to people according to 
their intellects and capacities and nobody can 
exactly judge the capacity of an unknown man 
from his face. More often than not, Iqbal used 
to talk in Panjabi. When he talked in other 
languages, English or Urdu, it was easy to discern 
Panjabi accent in his speech. Many visitors came 
to see him from far and near. It was possible for 
him to sit silent for long period, when a stranger 
sat watching him. He did not know what to 
talk to the man and would remain silent until 
the other man talked. It was only in a discussion 
or in the flight of arguments that you could see 
real Iqbal. Otherwise under the ordinary circum- 
stances, he was an ordinary person : jolly, ready 
with an appropriate joke and accommodating 
in a friendly mood. He was slow in movement 
and inactive in habits. But at the time of mental 
ecstasy he would throw off his lethargy, body 
and limbs seemed to be full of energy and fire. 
His face would sometimes be flushed with red 
rose blood, bis small bluish eyes would begin to 
sparkle and one would feel that he is not the 
same man with whom he was talking sometime 
ago. During moments of mental excitement and 
intellectual exertion, he became active, his face 
became slightly stiffer, his eyes shone and he seem- 
ed to be full of vigour. Then he became the 
philosopher, the poet, the thinker, who could 
pierce through the skies and reach the throne of 
God, who could go down the depth of the deep 
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seas and calculate the treasures which they con- 
tained, who could go forward into space : probe 
through the darkness of future and describe what 
the destiny has got in store for us. Then he 
was real Iqbal. This was on limited occasions, 
when proper atmosphere was created for such a 
huge personality to come out of its material garb 
and to shed the radiance of its presence on, those 
who were present. 

Iqbal disliked being called an ‘Ustad’. He 
never accepted the high honour of becoming the 
‘ Ustad ’ in poetry of any person. He was accepted 
as a poet of high talents and high merits. Many 
persons, rich and poor, men and women wrote 
to him or requested him to correct their pieces of 
poetry but he never accepted this Ustadship. He 
was above the trifles of life. He called himself 
like myself a Qalandar and Darvish. To me he 
sometimes in a jocular mood would say, “ Hullo ! 
Qalandar Sahib, you have come.” This meant 
that I had come to Lahore, because I lived at 
Bahawalpur and did not get many chances of 
going to Lahore. In my letters I wrote to him 
sometime, “ Qalandar Munimi wishes to write to 
you thus . . He got those words and liked to 
repeat them. 

It was unfortunate that we could not meet 
very frequently. I lived at Bahawalpur and could 
aeelc^aV otvVy wVvcxv \ went to ‘Lahore. Luting 
the period which extends between my coming 
back from Persia and the finishing of my research 
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work for thesis the meetings were sufficiently 
frequent. Research work, study and business took 
me to Lahore and then I must see the ‘ Ustad 
I believe now the kind hearted guru, watching 
me with his sweet smiling gaze from his heights 
in heaven, will not mind it. It is not possible for 
anybody to forget Iqbal, if he has seen real Iqbal ; 
I mean not his material body but the poet and 
thinker inside him. He was such a charming 
friend. Even with junfors he would talk politely 
and behave in a free and friendly way. He would 
relate incidents from his early life, life in Europe, 
incidents during tours and meeting with learned 
men of the world. When in privacy, and he knew 
that he was not being overheard, he would relate 
ahecdotes of his young days, funnj stories that he 
had heard, Persian and Arabic idioms and anecdotes 
full of pleasure and fun. 
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Iqbal's Place in Space 

Iqbal was born at Sialkot in 1876 and died at 
Lahore in April 1938. He lived in a period when 
Indian Muslims had ceased to be the dominant 
factor in Indian politics after the mutiny of 1857. 
The archaeological monuments of the Muslim 
Period, however, were still numerous and the 
memories of the glorious deeds of Muslim con- 
querors were still fresh. The period of decadence 
of Muslim thought and creative genius in India, 
began with their political decline about a century 
and a half before Iqbal’s time. 

It will be worthwhile taking the group of 
three great Muslim poets of India as a whole, who 
are responsible for moulding into shape the poetic 
thought of Muslim India as we find it to-day; I 
mean Ghalib, Hali and Iqbal. All three wrote 
in Persian and Urdu. The larger portion of Ghalib’s 
intellectual creations is in Persian and he takes 
pride in it. 

I • 9 


See my Persian (writings), which is my Aryang 
(Picture Album). What is pride for you, is infamy 
for me. 
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{Aryang is also the name of that special 
Picture Album, which Mani the great Persian 
painter prepared ; and on the merits of which he 
claimed to be a prophet). 

The couplet is directed against Zauq, the 
Ustad of the last Mughal Emperor, Bahadur ^hah 
who wrote in Urdu only. By- the word A’nchih 
is meant Urdu, the medium in which Zauq 
wrote. But in the days of Ghalib Persian still 
held the exalted position of being the court langu- 
.age and the language of the higher circles of India. 
His fame to-day, however, rests on his Urdu works. 
He is the inventor of the chislled style of Urdu 
prose in which we write to-day. He was not a 
man of the age in which he lived. His foresight 
belonged to the future age and through his pro- 
phetic genius he could judge what trend the 
literary thought of world would take. His Urdu 
poetry served and still serves as a model for many 
young poets of India. Hali wrote in Urdu as 
well as Persian, but Urdu was his main vehicle 
of thought ; the language which people could 
understand. He wanted to convey a message to 
the Muslim masses and that he could do in Urdu : 
their language. Iqbal wrote in Urdu and Persian 
but bis most important works are in Persian. His 
fame will rest on his Persian productions rather 
on Vis \3rdu poetry. According to some 
estimates Iqbal missed a great opportunity. He 
should have devoted greater energies to Urdu. 
He had the gift and the requisite intellectual 
powers and material at his command but he did 
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not direct his powers towards that aim. His 
message would have been more widespread in 
India, his genius more understood and appreciated, 
and with his message he could inspire the Urdu 
reading public of India with a new style or a 
modern social order. Iqbal could have carried 
the modernization of Urdu a step farther. He 
could enlarge the outlook of Urdu readers and 
could fill their hearts with tendencies which 
would be useful in future. But Iqbal did not do 
so. He talked in mystic Persian of the medieval , 
ages. He gave a message but the spirit of the 
message always remained mystic. Iqbal was a 
genius of varied interests. Having been in his 
company for many years, I know he was a well- 
read man. He had varied interests and could 
talk with confidence on many subjects. In 
Islamics he was an authority. He had seen the 
world. He got his education in Europe and knew 
European methods very well. He was in touch 
with the literary and psychological changes of 
the modern world. But he refused to make use 
of all this knowledge in the main part of his 
works. At the end of his life he produced some 
Urdu pieces which incorporated these features, 
probably under constant pressure of his admiring 
circle of literary friends. The volume is small 
and old age combined with weak health of that 
period did not allow the poet to put the fire of 
his previous days in it. Iqbal’s style of Urdu 
poetry served as a model for certain young poets 
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between 1910 and 1930, when the Shikwa of the 
living poet was sounding in everybody’s ear. The 
zeal died because this style did not cover all the 
fields and was rather small in volume. 

His Persian style is based on medieval classi- 
cal Persian poetry. The greatest mystic poet 
Jalal-ud-Din'Rumi, whose AffltAnaw'i is a treasure 
of Persian literature, in fact a bright gem in the 
literature of the world, is his teacher. Iqbal says 
himself : 

The Pir of Rum (Jalal-ud-Din Rumi) has 
transmuted my dust into elixir. He has huilt up 
many (new) sights from my cloud of dust. I 
enjoy the moments of intoxication by his wine. 
My life depends on his breaths. 

Thus he adheres in conventions and style to 
the poets of the medieval period. Modern Persian 
scholars are trying to get over this style and they 
have already placed in the literary field an idiom 
which is at once forceful, precise and bright. 

I very well remember three occasions on 
which, chance arose of discussing this point with 
‘ Ustad ’ during the talk. He refused to admit 
the arguments forwarded, saying that his message 
was not meant for India alone. And here is the 
message of Iqbal in bis own words, as given in 
the ‘Introduction’ to the first edition of Piam- 
i-Mashriq (page or ) 
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This message, Iqbal said, was meant for the whole 
Islamic World and Persian is lingua franca of 
the whole Muslim East. By writing in Persian 
the message can reach all the Muslim lands. In 
proof of my statement, I give below a copy of 
the letter written by Dr. Sir Iqbal to me : 
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Once we three young men forwarded rear on 
after reason in favour of Urdu. This was in the 
later years of his life : the last period of sickness 
about five years before his death. The poet partly 
due to his conviction of success and partly due 
to sickness had become sensitive. When Doctor 
Sahib, as we used to call him, found that the 
reasons advanced were sufficiently strong, he 
stopped us by saying, “ I have got my own ideas 
and they have been known to the world in a 
certain shape. Now I cannot change them." 

Now let us, for a moment, analyse the devel- 
opment of thought in Muslim circles, through 
the literary productions of the three poets 
mentioned above : Ghalib, Hali and Iqbal. Ghalib 
witnessed the mutiny, the change of political 
power from the Muslim to British rulers. He 
saw the disastrous sequel of .the political revo- 
lution. He lamented the social changes. He 
himself suffered in this period of rowdiness. His 
writings reflect the image of the happenings which 
took place in his days. Despair, no confidence, and 
vanquished hopes are hidden in the words which 
fall from his pen but he adds a dominant note to 
all these. It is a note of warning and hope. He 
interpreted the inner revolution by saying that 
we should change if time has changed. He said 
now our hopes lie in the future and we should 
help ourselves ; this was inherently included in the 
song of despair which Ghalib sang. The Aligarh 
educational movement came into existence. This 
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trained the thoughts of Indian Muslims on the 
lines of the modern ideas — the ideas which emanat- 
ed from the West. Thus a new-current started in 
Muslim literature : prose and poetry. 

Hali published his Musaddas in 1879 (about 
the death of Ghalib). He was associated with 
Sir Sayyed Ahmad Khan the founder of the 
Aligarh movement. He flourished in a period 
when Western thought had found a landing in 
the Indian soil. It gave promise of worldly gain 
and cultural attainment. Western education was 
a channel through which government posts could 
be obtained and thus political power regained. 
Hali reviewed the Muslim past and argued that 
tendencies of progress and change were an 
inherent factor of Muslim civilization. He 
appealed to the people to march with the time 
and to adapt themselves to the new circumstances. 
People respected his words because they found him 
to be the spirit of the age. 

The most active period of Iqbal’s mental labo- 
ratory can be placed between 1910 and 1935. His 
famous Persian work Asrar-i-Khudi [Secrets of 
the Self (or the Ego)] appeared in 1915. When 
Iqbal’s mind became active, it found an atmos- 
phere in which Western Ideas had overpowered 
the Eastern thought. India had taken an over- 
dose. The weak points of Western civilization 
became clear. Everywhere in India there were 
movements to harmonize and stabilize Indian 
The’j "wanted to hack to 
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culture. Indian music, painting, dancing and 
manners, all were revived. Iqbal was a scholar of 
Islam. His mind was full of Islamic learning and 
traditions. We make use of the store of know- 
ledge at our command when expressing ourselves. 
So did Iqbal. His source of inspiration is the 
Quran and Hadith. He frequently draws from 
the cultural and literary traditions of Islam. But 
Iqbal only refers to the traditions of the most 
vigorous days, as he used to say. With this Iqbal 
had learnt modern philosophy as a student. He 
does not agree with its conclusions. He rather 
fiercely criticises it and rejects its proofs. He 
denounces the philosophy of Plato as harmful to 
the development of Self and Community. Nietzsche 
and Karl Marx are taken as representatives of the 
Western material world, which Iqbal does not like. 

Islam, he says, is non-racial, non-national in 
spirit : a common brotherhood of mankind whose 
sphere extends from pole to pole. It does not 
allow imperialism and materialism ; it develops 
society on democratic basis. Europe on the other 
hand has based its civilization on imperialism and 
materialism. In the eyes of Iqbal the democratic 
countries of modern Europe are in fact autocracies. 
The power is in the hands of the few and the 
same corruptions which are the result of autocracy 
prevail in these lands. He illustrates the men- 
tality of Europe by referring to great personalities 
of Europe like Kitchner, and describes the Islamic 
ideaiVhy rciettin^ to "Eastern names like 3amal-\id- 
Din Afghani, etc. He has stamped many titles 
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and phrases, which appear more or less as slogans 
throughout his works. A word means a certain 
process or action or phenomenon : ‘ Khwaja ’ (capi- 
talist), ‘ Banda or Mazdur ’ (labourer) ; ‘ Sha’hin ’ 
(ruler or aggressor), ‘Kabutar’ (the ruled or 
down trodden). Iqbal expresses his views by 
making use of terms like. Outer Good, Inward 
Eye, Capitalism, Socialism, Freedom, Slavery, Im- 
perialism, etc. The League of Nations according to 
him is a farce : an assembly of grave-cloth thieves. 


I do not know more than this, that a few thieves 
of grave-cloth, have instituted a society to distribute 
graves (^among themselves). 

The League in fact has not achieved much 
of practical value. It is a model of idealistic 
futility. European civilization he believes has by 
this time, served the purpose for which it came 
into existence. It has become deteriorated by 
eliminating religion. It will wage a war against 
itself and thus will be annihilated. Iqbal’s views 
regarding social, political and economic life of 
Europe are tainted by these under-currents of 
thought. Due to political reasons perhaps, the 
young generation of India created such thoughts 
in their minds. This was one solution of the 
problem, how India and East’ could free themselves 
from European aggression. Some oi the European, 
philosophers expressed the same views bcfbre him 
and propounded reasons to prove that £uropea4a 
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nations will fight among themselves and Euro- 
pean civilization will perish. Iqbal takes delight 
in repeatedly dilating on the subject. However 
there is another section of critics in the East and 
West, who lead the majority : they are quite 
optimistic about the future of European civiliza- 
tion. It is a curious fact that those very creative 
minds who have drunk deepest at the fountain- 
head of European civilization have turned round to 
become its bitterest critics. This fact is regarded by 
some as a proof to the conclusion that European 
civilization has deteriorated. It cannot continue 
to survive in the hard trials of practical life, with 
those basic principles on which it stands at present. 

As regards the development, progress and per- 
fection of a person or of a community Iqbal has 
developed a philosophy of his own which may be 
called Iqbalism. His standards of judgment rest 
on the principles of Islam but not in that form as 
they have been expounded by the savants of Islam, 
ancient or modern. Iqbal has formulated his own 
philosophy regarding the various aspects of human 
activities : social, economic, personal or political. 
He preaches that the battles of life are fought 
with the aid of Firm Conviction, Consistent 
Action and Unceasing Love. 

Firm conviction, constant action, and Love which 
conqueri the world ; these are the swords of men 
in the battle of life. 



Iqbal’s place In space Id 

To attain Power, develop Force, Courage, and 
Personality, he gives a sermon of adaptation, 
change and swiftness to the lethargic world around 
him. He says life is a constant struggle — an ever- 
widening assimilative movement. It is Tension 
which makes us immortal. We should maintain 
this tension as Personality means tension. We 
should not be absorbed in the surrounding but 
should absorb the whole world in us. He hates 
timidity and apathy. Practical achievement has 
got great value with him. 

He does not agree with the Sufi ideal U* 
to be lost in God. He wishes to develop Person- 
ality or Ego. He does not like to demolish Self. 
For preaching this ideal, he denounces Hafiz and 
Sa’di. It is a curious fact that he uses the same 
implements which he denounces. He writes in 
emotional language and possesses the charming 
sweetness of a mystic : the tone, the spirit is 
mystical. 

Iqbal admits that Sufi Jalal-ud-Din Rumi is 
his guide and leader in thought, but he declares 
with vehemence that Sufi philosophy of innertness 
and aloofness from this world, is sapping the 
strength of Islam. The Sufi ascetic is so occu- 
pied with the thoughts of the other-world, that 
he does not take care to improve the world around 
him. Deterioration thus sets in due to neglect, 
and progress of the community is hindered. Iqbal 
calls it against the dictates of Islam, as Islam by 
nature is a progressive religion. Hence according 
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to him, this type of Sufi doctrines are free thought 
even Rationalism.* Iqbal throughout his works, 
with this conviction in view, wages a constant 
war against such Sufi ideals. With the same ideas 
in view he condemns the modern Pirs and Gaddi- 
nasheens of Dargahs. He calls them ignorant and 
blind ; unfit to lead the masses on the right path. 
At one place he says, they are selling graves. Again 
he points out that these are pious shops where 
business of fraud in human souls is carried out. 

Iqbal preaches modernism in action and pro- 
gress, but he was born in that India, the atmos- 
phere of which was covered by thick clouds of 
conservatism. He could not shake off that old 
mode of thought. As regards Woman and Edu- 
cation he writes (^Zarh-i-Kalim, p. 95) : It is 
doubtful whether this combination of modernism 
and conservatism can remain on friendly terms 
with one another on the road of progress. Pro- 
bably he did not like to preach directly against the 
old type mulla. Being in near touch with the 
Anjuman Himayat-i-Islam, (he was its President 
for some years also) he did not like to say directly 
against the accepted practices of Islam as current 
in India although they may have been deteriorated 
in some forms. 

Iqbal preached revolution of the extreme type 
for the individual and for society. His diction is 
full of vigour, his ideas explicit and his narrative 
full of charm. His poetry goes right into the 

1. Reconstruction oj Religious Thought, p. 211 (1930 edition). 



IQBAL’S PLACE IN SPACE 21 

heart. It is however static and comes to the 
reader in a sleepy mystic form. It sets up strong 
currents in his ideas, but does not produce a storm 
in his actions. It collects the gunpowder but the 
matchstick is missing. It is charged with heavy 
electric current but the switch and the switch- 
puller are absent. This, Iqbal purposely did not 
supply because of the political circumstances. He 
did not like to go to jail. He would have been 
called a revolutionary and would have missed the 
chance of propagating his message. Being in close 
touch with him, I have heard from his tongue a 
round about explanation of the same type. “ The 
Government has bestowed upon me the title of 
‘ Sir ’ and do they believe I am afraid of them.” 
This confession means, that he was. When he 
says I am not afraid, his inner self is feeling the 
fear. In his heart he was not, but in his actions 
he was. For this reason in his earlier days of 
poetic activity he clothed the stronger revolution- 
ary ideas in Persian — a language not much under- 
stood by the average man and above the criticism 
of the reporting policeman. 

We have discussed above the basic metaphors 
and ideas which occur in Iqbal’s works over and 
over again. These are the colours with which he 
paints his picture or factors which constitute his 
narrative. Now let us see his main theme of the 
philosophy of life. Iqbal urges that man should 
develop his Personality or Ego (Khudi) and thus 
attain to the status of a Perfect Man (Insan-i- 
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Kamil). Asrar-i-Khudi (published in 1915) and 
Ramuz-i-Bekhudi are the two most important 
works published early in his poetic career. The 
poet develops in these two books his main philo- 
sophy of life and discusses it in some detail. 
Other works which followed contain portions or 
touches of the same philosophy in one form or 
another. Khudi (Personality) with Iqbal is not 
a metaphysical speculation. He propounds this 
philosophy with the conviction of a prophet and 
invites the people to follow this doctrine. He 
finds a sorrowful and drowsy multitude of nations 
around him in the East. He wishes to wake them 
up and then to goad them towards action. This 
he says is possible through the development of 
Self : Personality, which he names Khudi. When 
the individual is developed, the group or the 
community will attain a higher standard of thought 
and action automatically as the group is consti- 
tuted of individuals. 



CHAPTER II 


Asrar-i-Khudi 

The best way to understand the doctrine of 
Khudi of Iqbal would be to study his two works, 
Asrar-i-Khudi and Ramuz-i-Behhudi which deal 
on the subject. Let us pass through these books 
from one end to the other and find out what the 
gist of his philosophy is. After we have under- 
stood the main features of the theme, it will be 
possible for us to analyse the arguments and to 
co-relate one set of reasons with the other. We 
will thus be in a position to make a systematic 
study of the subject. 

In this description of the two Mathnawis, I 
have quoted some original verses in the narrative. 
The criterion of selection of these verses is made 
up of the factor, which may be given here, before 
we proceed further. This will give the reader an 
idea why these very verses and not others have 
been selected. (1) The verse was of a high 
standard from the poetic point of view and in 
order to show the poetic powers of Iqbal it was 
selected. The study of these will delight the 
intelligent reader. (2) The verse was pithy and 
covered a vast ground of meaning. Hence instead 
of describing its subject matter in my words, 
it became necessary to give the original 
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(3) To illustrate the point of view of Iqbal, one 
or two verses from each argument were inserted. 

I have also to explain my position for the 
language used at certain places in this exposition 
of Iqbal’s philosophy. The idea is to study Iqbal. 
We can understand him more thoroughly the 
closer we remain to his original words. I have 
therefore not tried to use elegant English idiom, at 
the expense of the force or meaning of the true 
ideas of Iqbal. As far as possible, all through the 
narrative I have translated the verses of Iqbal 
keeping in tact the force, idiom and similies of the 
original text. Under these circumstances, English 
cannot be rigidly idiomatic or sweet. It may also 
be stated that the original verses quoted here, form 
a part of the line of discussion in my narrative. 
I have not rediscussed them in my words. I have 
added their translation to make the narrative 
continuous. We now revert to the book Asrar-i- 
Khudi, “ Tamhid ” of the book : 

The poet in the ‘ Introduction ’ describes the 
powers of his thought and pen. He says, “ I have 
brought forth those ideas in the world, which 
nobody else has discussed before. But people in 
general are not as yet aware of my philosophy. I 
am poet of the future.” 

I am a music cd note, which does not stand in 
need of plucking of the wire. I am the voice of 
the poet of Tomorrow, 
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The poets change the ideas of people but they 
must take time to do so, i.e., till their works are 
widely read and their philosophy is known to 
people. 


For many a poet has been horn^ after his death. 

He closed his eyes (i.e., died), and opened our 
eyes fby opening new channels of thought). 

I am a lover and my lamentation is Belief. 
There are many lightnings sleeping in my mind. 
The whole world is my field of action. And you 
know what I have done : 

A particle of dust was inspired with life by 
the heat of my song. 

It stretched out wings and became a luminous 
firefly. 

Nobody else has revealed those secrets which 
I describe. If you want to know the secret of 
everlasting joy, if you want the earth and the sky, 
then ‘ come to me ’. The aged heavens has told 
me this secret and I do not wish to hide it from 
my intimate friends. 

I will lead the astray towards their goal. I 
will again recite from the great philosophy of 
Maulana Rum. 
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The Pir (spiritual leader') of Rum (Jalal-ud- 
Din Rumi) has transmuted my dust into elixir. 

From the clouds of my dust he has constructed 
new sights. 

Iqbal says that Rumi came to him in a dream 
and instructed him to propagate his philosophy in 
the world. Give a message, he said, to the nations 
of the world, and bring them to life again. Give 
them a new vigour and youth. 

\j o.>ij b 

Rumi said : O Iqbal ! rise and give to every 
living soul a new life. 

By your ‘ Qum ’ (rise ; by saying this word : 
the word which angels will say to make the dead 
rise from the graves) infuse every living creature 
with more life. 

For this reason I have raised the curtain from 
the face of Khudi ; and I have disclosed the secrets 
of the miracles of Khudi. I have explained how 
the Muslim nation can continue to live and 
develop. I will make a drop equal in strength to 
an ocean and a particle will expand by growing 
till it becomes a desert. 

My object in writing this Mathnawi has not 
been to impress my poetic powers. 



The purpose of this Mathnawi is not to broad 
cast poetry. 
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The worshipping of idols, and the making of 
idols is not the purpose. 

I am an Indian and therefore it will not be 
possible for me to write elegant Persian. But I 
have selected this language as the vehicle of my 
thought because it agrees with the nature of my 
philosophy. 

If you have been endowed with sufficient intel- 
ligence, then do not criticise the goblet (in which the 
wine is contained '.Persian language). 

Y ou bind your heart with the highly developed 
taste i^and the pleasure that you get from it) of the 
wine (which you find remains) in the goblet. 

The wine of the great Masters of Persian 
literature, who have flourished before my time, 
has been enjoyed by you. My wine is the lower 
small portion which has been left over in this cup. 

You should benefit from the meanings of the 
discussion in this book. 

The Discussion on Khudi : We have now 
finished the ‘ Introduction ’ of the book, Asrar-i- 
Khudi. And here begins the discussion of the 
main text of this book. 

Iqbal says that the basis of the orderliness of 
universe is Khudi. The continuation of the exis- 
tence of the individuality of objects is due to 
the firmness of Khudi. 



28 


IQBAL’S PHILOSOPHY OF LIFE 


The existence of Universe, in its material garb, 
is due to the effects of Khudi ion it). Everything 
which you see {around you in material shapes) is 
due to the secrets of Khudi. 

Khudi inspires every object with the idea of its 
distinct individuality and in this way sows the 
seeds of strife. It brings forth excuses of higher 
values, civilization and culture, to demolish a whole 
garden in order to beautify its one rose. The 
whole universe and time, from the beginning to 
the end of universe, is the field of action of Khudi. 

Khudi divides its flame into parts and teaches 
wisdom to worship ‘ Parts ’ (and not the object as 
a whole). Then the Parts get tired of the division 
and they unite together to form a mountain. 

It is in the nature of Khudi to manifest itself. 

In every particle lies slumbering the prowess 
of Khudi. 

Khudi is a silent force, which is restless for 
action, and it works through the causes and reasons 
of the practical world. The wave, as long as it is 
a wave, due to the inspiration of Khudi, rides on 
the shoulder of the ocean ; otherwise it becomes 
water and goes down into the sea. The courage 
of the green growth, when it receives the inspira- 
tion from inside to grow, due to Khudi, tears 
open the breast of the garden. When Khudi 
unites together the forces of life, it can draw out 
an ocean from the stream of life. 





ASRAR-l-KHUDt 


Khudi can only remain alive when we create 
and provide it with aims and objects : some Motive 
to fulfil. Life is hidden in desire and search. 

Keep ‘ desire ’ alive inside your heart. 

Lest the handful of dust (^which constitutes you) 
is turned into a grave (a dead soul). 

Desire gives full vigour of action to Khudi 
and life dies, if desire dies inside it. 

Life is full of various riches, by Desire. In- 
tellect is one of those (^babies) which are born from 
the inside of its body. 

Khudi assumes many forms in practical life: 
organization of a nation, laws, customs, researches 
in various branches of knowledge. In the battle- 
field of life, man makes all these instruments for 
his own protection. 

The object of research is not just to acquire 
knowledge, nor of garden the roses. Knowledge 
and arts are some of those factors which protect 
life and strengthen Khudi. 

Khudi develops and becomes stronger by love. 
Khudi is the spark hidden inside the dust of which 
we are made. Love is the cause of its excitement 
and provides it with an incitement. It is the 
cause of the development of the hidden possi- 
bilities of Khudi. 

Learn how to love. For this purpose follow 
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some spiritual leader. Like Rumi, light the candle 
of your heart, by becoming the disciple of some 
Shams Tabraizi. There is a beloved hidden inside 
your heart. Come along ! I will show it to you, 
if you have got the eye to sec it. His lovers arc 
better than the beloveds and heart gains strength 
through his love. The dust rises to the skies. 
The centre of love for a Muslim is the Prophet of 
God — Mohammad. 

The high position of Mustafa (the Prophet) is 
in the heart of Muslims. 

Our honour is dependent on the great name of 
Mustafa. 

He lived in retirement in the cave of Hira 
and created a Nation, Laws and Government. He 
passed many sleepless nights so that the nation 
may sleep on a throne. In the battlefield .his 
sword used to cut through iron but tears flowed 
out of his eyes when in prayers before God. He 
gave a new system of laws to the world. He 
opened the door of the world by the key of 
religion. He is our leader and protector. 

We, the Muslims are not prisoners inside a 
geographical receptacle. The whole of the world 
is our home. We are all lovers of the Prophet. He 
removed all differences of caste, creed and colour. 

We have got the same perfume : like a flower 
which has one hundred petals in it (but one smell). 
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He {the Prophet) is the soul of this (^Muslim) 
system; and he is one. 

Iqbal says, I am a lover of the Prophet and 
follow him in all ways. 

Love produces many virtues and one of them 
is to “follow ” and to obey the words of the beloved. 





Are you a Lover ? (If so) then acquire firm- 
ness by obedience to the Beloved. 

Thus your noose will produce the capability of 
capturing God (even). 

The Muslims should make themselves strong 
by dint of the love of the Prophet. 

Khudi deteriorates by requesting and begging. 
Our requests to others kill our flight of imagi- 
nation. 


Jr C . , 

How long will you continue begging for posts 
and high offices. 

(And) make toy horse of a reed, like children. 

A human temperament, which has raised itself 
so high, that it fixes its gaze on the skies ; 

Becomes degraded by accepting benedictions 

from others. 

You should earn your livelihood by your own 
hard labour, so that on the day of Judgment, yot 
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may not feel ashamed before the Prophet. Pray 
for your strength to God and do not demolish the 
the honour of the Muslim Nation by making 
requests to others. The Artisan is the friend of 
God ; because he earns by hard labour, but does 
not beg. 

When Khudi becomes firm by love it con- 
quers the hidden and apparent forces of the 
universe. 

When Khudi is strengthened by Love ; 

Its prowess becomes the governor of the whole 
world. 

Then Khudi, in the strife of the world becomes 
an umpire (arbitrator). Kings like Dara and 
Jamshaid arc under its commands. 

Iqbal now brings forth a novel argument regard- 
ing the propagation of the doctrine of self-negation 
or self-denial. He says that the conquered weak 
nations by this secret method, weaken the character 
oi the dominant nation. It is one of their imple- 
ments of war against the strong. As they cannot 
attain to the high level of the strength of the 
conqueror, they arrange to make him morally weak 
in this way. They describe to the conqueror the 
virtues of restraint, harmlessness and killing ol 
internal desires. In this way the dominant race 
loses its staunch resolution to put in hard efforts, 
and the desire of action vanishes from its heart. 
It loses its character, resolution and high position ; 
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with it respect, prestige and sovereignty are also 
lost. One hundred mental diseases are produced 
by loss of strength, like diminution of the sphere 
of action, loss of spirits, low character. In this 
way the superior nation gets intoxicated, lives in 
dreamland, and loses its virtues. It names its 
deterioration, as culture and civilization. 

Iqbal then proceeds to say that Plato in his 
philosophy has propounded this doctrine of self- 
negation. His philosophy has affected the litera- 
ture and mysticism of early Islam to a great 
extent. But we should save ourselves from his 
ideas as they are against the laws of progress. 
Plato says that the secret of life lies in death. His 
philosophy takes us away from life and we begin 
to feel drowsy. His arguments are higly develop- 
ed, but the purport of it is that the world of 
causes is a fable. 

The ponderations of Plato have declared loss 
as gain. 

His philosophic knoivledge has declared the 
existant as non-existant. 

He refuses to accept the importance of prac- 
tical life and of the zeal for action. His doctrine 
strongly prevails on the mind of the Sufi. Many 
a nation has been poisoned by his intoxication. 
They went to sleep and were deprived of the 
‘ Delight of Action. ’ 
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Now Iqbal describes the virtues and defects 
of poets and poetry. He discusses the improve- 
ments which can be effected in Muslim Literature. 
Man is warm in thoughts and action because of 
desire. 

Desire is the wine in the cup of Life. 

Due to it. Life has been quickened in action, 
and has become brisk in its march. 

Life is the object of our conquest and desire 
is the spell by which we can conquer it. Any- 
thing which is good and suitable and beautiful, we 
wish to have for ourselves. A thing of beauty is 
a joy for ever. (Tennyson). 

A poet can make us look a good thing, better. 
His words enter into the mind of people and he is 
the creator of thoughts which people believe, are 
their own. There is Water of Life ( ) in 

the words of the Poet. Our task is still unfinished 
and Islam is still marching on the road of progress, 
towards its goal. Poet wakes up a nation and 
invites them towards action. He urges them to 
consider their present condition and to produce a 
desire for progress in their heart. 

' That nation is very unlucky whose poets take 
it away from practical life. A poet of such a 
nation depicts vice as virtue. By the charm of 
his words the weak become stiW weaker. The 
beauty described by him has no concern with 
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truth, while beauty is intimately connected with 
truth. His breath extinguishes the fire of our 
heart. Save yourself from the ideas of such a 
poet, and do not follow him ! 

O Muslim ! the literature produced by such 
poets has degenerated and degraded thee. You 
have eaten deadly poison administered by him 
through your ears. Love has been dishonoured by 
your lamentations. Your coldness has taken away 
the burning ( ) from the fire of that poet. 
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li^oe on thxl Love whose fire has been exting- 
uished iand has become cold). 

The Love which was horn inside the Haram 
(Ka’ba) and died in an idol temple. 

Now the best way for the Musalman would 
be to test the literature which he possesses with 
the standard of success or failure in life. Clear 
thinking serves as the leader of action. Literature 
should contain fit and chaste thoughts, and a 
constant reference to the Prophet. Now warm 
yourself with the heat taken from the desert of 
Arabia. You have become weak and languid by 
taking life easy. Now make a habit of wearing 
the rough hand woven cloth ( ) instead of 

soft silk. Become hard, try hard, exert yourself 
and have a very high aim before you. Then in 
the battle of life, you will come out successful. 
Khudi can be developed by passing through 
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three stages : (1) Obedience, (2) Control of 
Desires, and (3) Office of the Deputy of God. 

(1) We should do our duties faithfully. Be 
obedient because freedom is a product of compul- 
sion. By obeying orders the unworthy become 
worthy. It is by obedience to laws and regulations 
that we can conquer the moon and the milky 
path. By the law of unity the drops form an 
ocean and the particles of sand form the desert. 
Do not complain of the strictness of law, and do 
not go out of the bounds prescribed by the Prophet 
Mohammad. 

(2) Control of Self by controlling desires is 
an absolute necessity. 



Anybody, whose command is not obeyed by 
himself ; 

He is commanded by others. 

In the nature of man fear has been mixed 
with love. Fear is of many types : fear of this 
world, of the other world, of life, of afflictions, of 
earth and sky. Love covers many fields : property, 
money, mother country, relatives and wife. As 
long as the staff of La-Illaha (there is no God 
but One) is in your hands, you can break down all 
oi ieax. When a person follows justice 
according to the dictates of God, his head is never 
bent before falsehood. He is not afraid of any- 
body except God, He breaks off all relations 
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except those with God. La-Illaha is the shell, 
inside which the pearl of Namaz (prayer) is con- 
tained. It kills evils and unbelief. Haj polishes 
the nature of a Muslim. It teaches migration 
( ) and annihilates the love of mother 

country. Obedience is the capital in trade of a 
nation. It binds them together. Zakat ( — 

tithe) kills the love of money. It also teaches 
equality. It teaches to spend what we love, so 
that we may reap good in return. All these are 
the means of your strength. You are strong, if 
your Islam is firm. 

(3) The third stage in the process of the deve- 
lopment of Khudi is the Vicegerency of God. It is 
good to be the ‘ Deputy of God ’ in this world and 
to rule the physical forces. The Deputy of God 
is like soul in the body of the world and he knows 
all the secrets of the parts or of the whole. Self- 
expression is in his nature, and he thinks out many 
ways of doing so. For example 

He matures the nature of every immature 
object. 

He turns out the idols from the Ka’ba. 

He teaches old age the activities of young 
men. He makes researches in Arts, Literature and 
Sciences. By “ Action ” he gives new life to the 
world. He gives a new explanation of the activi- 
ties of this life. He is the secret of life, and brings 
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into existence things which the world does not 
know. But the Muslim community is waiting for 
such a man : the Superman ; the Perfect Man. 

In the ashes of our today lies asleep ; 

The flame of our tomorrow, which has the 
capacity to burn the whole world. 

We are waiting for this person, who in some 
future time will suppress the tumult between 
various nations. Iqbal in his poetic way, requests 
this new leader of Islam : Come, and give a prac- 
tical shape to the law of Fraternity, and Love. 
Bring peace to the world. You are the goal of 
the caravan of life. We have become weak and 
degraded. We will again become dominant and 
will conquer the world through your personality. 

Ali, the son-in-law of the Prophet was a man 
of many qualities. He gave fresh vigour to Faith, 
and brought honours to the community of the 
Faithful. He developed self-discipline and killed 
concupiscence ( ). A person who knows 
himself, and controls himself, rules the world. 

You create a {new) Man from the clay of which 
you are built (make yourself a man). 

For this Man construct a new World. 

If you do not make use of your own mental 
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powers then somebody else will make bricks from 
the clay of your body for his use. Do not com- 
plain of the unjust attitude of World or Time. 







The whole subject of Life is hidden in Action. 

The law of Life is the delight which one gets by 
creating. 

Rise and be the creator of a new world ! It 
is to admit defeat, if you submit to an unfavour- 
able world. The world conforms to the ideas of 
the person who is self-respecting and proceeds on 
the right path. If it does not, the man fights with 
the world. He pulls out the foundation of the 
universe and rearranges the particles giving them 
a new form. He creates a new world with his 
powers, which is according to his requirements. If 
one cannot live like a ‘ Man ’ in this world, then 
it is ‘ Life ’ to give up life in the strife, fighting 
like a Man. The man who possesses a heart, tests 
his powers by tackling huge problems. The possi- 
bilities of the powers of the men of action become 
apparent by “Desire of the Difficult” ( 

Malice is the implement of tbe people without 
courage. Life is energy which is constantly being 
generated. Its origin is the pleasure which a man 
takes in predominance and conquest. 


When forgiveness is expressed out of place, it 
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shows the coldness of the blood of life. 

It is a metrical break in the verse of Life: 
Life which by nature is metrical. 

Whoever has remained in the low state of 
subordination has considered Weakness as con- 
tentment and peace of mind. Weakness is the 
highway robber of life. Its domain is full of fears 
and lies. Weakness is destitute of nobility and 
respectability. It breeds vices. It changes form 
every moment. If you are wise, then take care 
that you are not deceived by this enemy who is 
ever sitting in ambush for you. People do not 
properly recognize its different forms. They try to 
hide it by throwing various kinds of veils on its 
face. Sometimes weakness is hidden behind the 
veil of mercy and politeness. Sometimes it puts 
on the garb of humbleness. Sometimes it hides 
itself in forced helplessness and sometimes in in- 
capability. Sometimes because of weakness, a man 
takes his life easy and thus Weakness manages to 
take away the heart out of the man who could and 
should possess power. 

On the other hand Truth is a twin of Strength. 





Life is a crop and its fruit is Power. Power 
is the explanation ( explanator) of the mystery of 
Truth and Falsehood. 

If the plaintiff, has got power at his command, 
then his suit requires no arguments. Falsehood 
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attains the dignity of truth by power. It takes 
and represents itself as truth because truth has 
been falsified. Then falsehood because of its 
power can change poison into Water of Life and 
gives the name of Vice to Virtue ; and it is accept- 
ed by the world as Vice. 

O Muslim ! you are unaware of the rules and 
good conduct of (The word Amanat means 

deposit or charge given in trust, and also faith and 
religion). Consider yourself better than both the 
worlds. Learn the secrets of life. Do not take 
into consideration anything but God. Suppress 
all other forces. Here is a programme of life for 
you. See, hear, speek and then act according to 
the advice given above and you will be successful 
in life. 

Then Iqbal proceeds to say that you should 
not be afraid of your enemies. When a person 
begins to think, he is weak, he actually becomes 
weak ; and the enemy is encouraged to harm him. 
Why to get angry with friends, and why to com- 
plain of foes. 



I will tell you the truth. Your enemy is also 
a friend of yours. 
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His material entity serves as the (^cause of) 
exuberance in the flourishing of your life. 

Anybody who is conversant with the elevated 
points in the domain of Khudi ; 

Considers it to be a blessing from God, if the 
enemy is powerful. 

The enemy wakes up and excites all the hidden 
forces in you. A long and tiresome journey is a 
test of the strong resolution of a person. 

Is there any useful purpose, in eating and 
enjoying moments of rest, like an animal ? 

If you are not strong enough to stand on your 
legs then u hat is the use of your very existence. 

When you have strengthened your personality 
by Khudi. 

If you like {then) you can upset the whole 
world. 

It is by knowing ‘ Self ’ that one gets eternal 
life. Death is to forget Khudi. Now Iqbal pro- 
ceeds to illustrate the point under discussion by a 
number of stories. 

The first story related by the poet in favour 
of Khudi, is of a bird. A certain bird felt very 
thirsty. He saw a small piece of diamond in a 
garden. He believed it to be water. The diamond 
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said to him : “lam not water. My ah (the word 
s-*” ah means water as well as self-respect) 
breaks the beak of birds.” The bird was afflicted 
with overwhelming grief and the song in his 
throat became a lamentation. In the meanwhile 
he saw a drop of dew. 



A drop of dew on the top of the hough of a 
rose-tree ; 

Was spreading brilliance like the tear of a 
nightingale’ s eye. 

The bird went below the branch of the flower 
and the dew-drop by itself fell into the throat of 
the bird. 

Now, you wish to save yourself from the 
ravages of the enemy. I would like to know from 
you, if you are a diamond or a dew-drop ! 

As the hird was melting hy the burning of 
thirst: {had a great desire for water). 

It used the life of another, as the useful stock 
of its own life. 

And this is the fundamental principle of the 
battlefield of life : ” Survival of the strongest and 
the fittest.” This is achieved by the preservation 
of Khudi. 



44 


Iqbal’s philosophy of life 


I 'ojy 

Do not be neglectful for a single moment, in 
the appropriate preservation of Khudi. 

Become a piece of diamond, and do not become 
a deiv-drop. 

Then he relates the story of diamond and 
coal. In a mine the coal said to the diamond : “ My 
respect is less than dust, and you are set in the 
crown of the king of kings. We both come out 
of the same mine and the nature of our body is 
the same. (In fact both coal and diamond are 
made of the element carbon.) You are so lust- 
rous and permanent. My life on the other hand 
is nothing more than some smoke and some ashes." 
The diamond replied : “ Well my friend : dark 
earth, by firmness becomes a stone for a ring.” 
(Diamond is the hardest substance known.) It 
fights with itself and then becomes hard like a 
stone. Your soft nature has dishonoured you. 

Be free from fear, and grief, and doubt. 

Be hard and mature like a stone, aud become a 
diamond. 
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The two worlds are illuminated by receiving 
radiance from him. 

Who has cultivated the nature of striving hard, 
and can put in stubborn efforts. 

Honour of life is in Hardness. 

Weakness is worthlessness and immaturity. 

Then Iqbal relates a third story, in which he 
states that the continuation of the life of a nation 
depends on adhering steadfastly to the particular 
traditions of that nation. A Brahman who lived 
in Benares, was a very learned man. He got tired 
of idol-worshipping and the idea of worshipping 
one God entered his mind. Still he could not 
solve the problem of life and death. One day he 
went to a Muslim spiritual leader ( ). The 

Sheikh told him “you have flown too high and 
have gone away from your real aim. You are in 
the skies, in search of the diamonds of stars, you 
should rather come down to the earth, and fit 
yourself into your own surroundings. You are a 
Brahman (who does not believe in one God), your 
thoughts should conform to the belief of your own 
community. You are the trustee of an old civi- 
lisation. You should not destroy the culture and 
religion of your forefathers. If life of a nation 
depends upon union, then kufr ( — unbelief 
or atheism) is also a source of union.” The Sheikh 
addressed the Brahman and said; “You are not 
perfect in your unbelief, how can you solve the 
intricate problems which arise in your mind," 
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We (hoik of U5) have gone far astray from 
the right path of devotion and submission. 

You have gone far away from Azar {the idol- 
worshipper') and I from Abraham {the worshipper 
of one God.) 

None of us is perfect in his madness of love. 
When the flame of Khudi has got extinguished 
inside the body, no good can come out of those 
thoughts even, which encompass the skies. 

Now under the same heading he gives another 
story. The river Ganga one day spoke to the 
Himalayas. “ God has made you grand and high 
but you cannot move and life means movement, as 
a wave exists because of its movement.” The 
mountain said : ” Your movement is the cause of 
destruction for you. A person who forgets him- 
self deserves destruction. You commit suicide by 
offering your person to the ocean.” 




What is Life ? to flourish at your suitable 
place. 

And to pluck flowers from the garden of Khudi. 

” Centuries have passed and I am still at my 
place. I have consistently put in hard efforts and 
thus collected rubies and diamonds and precious 
stones inside me. If you are a drop, put on a hard 
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Strife with the ocean. Or become a cloud which 
strikes lightning and rivers flow out of it. Then 
the ocean will beg for the Storm from you and 
will consider itself to be less than a wave (com- 
pared with you).” 

From this point Iqbal turns to a different 
point, a mention to which he had made previously. 
The object of the life of a Muslim is to raise high 
the banner of Kalima of Allah ( ). If 

( >1+^ )‘ Jihad’ (War in the name of God) is an 
incentive to the conquest of lands, it is unlawful 
( ) in the religion of Islam. 






The nature of a Muslim is victorious hy virtue 
of Love. 

If a Muslim is not a Lover, then he is an 
infidel. 

For a Muslim, the permission to observe or not 
to observe is under the command of God. 

As well as his eating, drinking and sleeping. 

A Muslim always follows the code of ‘II- 
Allah ’. You should live like a dervish in the 
garb of a king. Always keep your eyes open and 
have the fear of God in your heart. The aim of 
all your actions should be ‘ Nearness to God.’ 


When the purpose in view be other than God, 


UNG OAW^^DUft 
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^ ) then peace takes up the form of wickedness. 

On the other hand when the aim is God himself, 
then war even is goodness. 

If God is not elevated by us, then war be- 
comes unworthy of our nation. 

To illustrate this point, he gives the story of 
Hazrat Mianmir ‘ wali ’ whose mausoleum is at 
a distance of about five miles from Lahore. 
Aurangzeb spent a very long period of his old age 
in conquering the Deccan. He succeeded in it for 
the moment. He came to Hazrat Mianmir to 
request for his benedictions of prayer. 

The Musalman runs towards God, from this 
(lower") world, 

That is, he strengthens his schemes hy means 
of prayer. 

The Sheikh remained silent. One of his dis- 
ciples presented a silver piece’ to him as offering 
( ). The Sheikh said our king is the poorest 

among men. He deserves it most. His fire of 
hunger has burnt the world. In the name of 
building, he is in fact devastating the world. Man- 
kind is a caravan and he_is a highway robber. 

Depending on his self -deceiving conceptions, 
He gives the name of conquest to pillage. 
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By the sword of his hunger, the armies of his 
own State and armies of his enemy, both are lying 
dead. The hunger of a beggar is the fire which 
burns inside his body. The hunger of a king is 
the death of country and nation. If a person 
draws a sword, in the name of anybody except God 
( ) his sword gets settled in his own breast. 

Now the poet relates an advice which Baba-i- 
Sahrai has given to the Muslims of India. Take 
care of your Khudi and you will get eternal life. Ex- 
pansion and domination are a result of the same. 
You are afraid of death. Well, you have mis- 
understood the doctrine. As I know it, I will 
explain it to you. Do not follow others, construct 
your internal Self. Fly high, and free yourself 
from the attraction of this earth. If you wish to 
acquire knowledge, I wish to give you the message 
of the Pir of Rum. 

Knowledge is a snake for you fyour enemy) if 
you use it, to increase your material body. 

If knowledge is used for the improvement of 
soul, then it is your friend. 

Maulavi Rumi used to teach pupils in his school 
at Halb. His head was full of wisdom and know- 
ledge but he was unaware of Love. One day 
when he was busy in teaching, and heaps of books 
lay around him Shams-ud-Din Tabraizi according 
to the commands of Hazrat Kamal-ud-Din Junaidi, 
went into the ‘ maktab ’ of Rumi (Mulla Jalal.) 
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He said: “What is this noise of arguments and 
induction and deduction?” The Maulavi said: 
“ You better get out from here, this philosophy has 
no concern with you. It is beyond your under- 
standing. The heat of Shams (the word Shams 
means the sun) increased by the words of the Mulla 
and a fire was liberated by the body of Tabraizi. 
He looked at the ground. A flame came out. The 
books took fire and were burnt. The Maulavi was 
ignorant of the miracles of love. He said : “ How 
have you produced this fire ? It has burnt my 
books.” Tabraizi said : “You are a Muslim with a 
Brahminal thread. This ( ‘Zauq’ and 
* Hal ’ has no concern with you. It is beyond your 
understanding. Muslims! you have constructed 
your provisions of life from the snow of knowledge, 
you should produce a flame of love inside you. 

The knowledge of a Muslim becomes perfect by 
the burning of his heart. 

The meaning of Islam is the renunciation of 
Afils. 

(Afil — those bodies in whose nature it is in- 
herent to deteriorate ; heavenly bodies which rise 
and set). 

Prophet Abraham refused to worship the sun, 
moon and stars. According to the Quran, he said, 
“ I love not them that set.” (Ch. 6). 

You have thrown the Divine knowledge into 
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the background, and you have sold your religion 
for a bread. Modern knowledge cannot supply the 
necessary fire of love. I have searched it in vain 
in Europe. It is a curtain. I have only attained 
to the heights, by casting aside the chains of Euro- 
pean learning. 

jDo not seek for the burning of Love from 
Modern knowledge. 

Do not seek for the intoxication of Divine 
Truth from the cup of this infidel. 

For a long time I have put in very hard efforts. 

And have thus become the knower of the secrets 
of the New knowledge. 

Its gardeners have tested me by examination 

They have made me conversant with the secrets 
of this garden. 

The Mussalman has forsaken the Muslim 
traditions due to the policy of others. He should 
again produce a pan-Islamic union throughout the 
world. Time is not continuous like a line and it 
cannot be measured with days and nights. Time is 
everlasting. It is pleasure as well as pain. 
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The origin of time is not the revolution of the 
sun 

Time is eternal, hut the sun is not eternal. 

Our time which originates from the garden of 
our soul knows no beginning and no end. The 
slave is bound down by days and nights. The free 
raises himself above the clay and governs the time. 

0^ b J> • JjJ 0^ u 

The slave is lost in the rotation of days and 
nights 

But the time (^also means the world) gets lost in 
the heart of the free. 

The soul of the slave is curbed down by the 
atmosphere around him and he cannot conceive 
anything new. The genius of the independent 
creates something fresh every moment. The slave 
explains away his defects by calling them fate. 
The free makes fate his councillor and moulds 
the world. 

There were days when we were the ruling 
force of the world. We were the cause of pro- 
pagating religion, truth, science and knowledge. 
Modern world owes a debt of gratitude to us in 
many spheres of life. 

Then Iqbal prays to God saying that He 
should give to the Musalman a restless heart, a 
searching spirit and a love which will inspire him 
to make new conquests materially and spiritually. 
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O God 1 give to the Musalmans a sleepless eye 
and a restless heart. 

Give us back the nature of quicksilver. 

O God ! give us the strength of belief, and 
unite the Muslims all over the world into one 
body. But Iqbal says, I am alone absorbed in my 
thoughts and nobody else understands me. O God ! 
either take back the fire that you have given me or 
give me a companion who can understand me. 



CHAPTER IV 

Rumuz-i-Bekhudi 

Now we come to Rumuz-i-Bekhudi the com- 
panion volume of Asrar-i-Khudi. To start with 
Iqbal addresses the Muslim community of the 
whole world. He says : O Muslim ! you have 
forsaken the Law brought by the Prophet. You 
should kindle the fire of Love in your heart and 
revive the agreement which you have made with 
Muhammad. 

An individual should remain united with his 
nation. 


The individual derives his honour from his 
nation. 

A nation is organised, when the individuals are 
united together. 

A person should follow the traditions of his 
forefathers. His desire of development is because 
of the nation and the worth of his work is judged 
by the group. Our aims can only be perfected by 
help of the forces at the command of the group. 
You have not distinguished Khudi (Self) from 
Bekhudi (Selflessness) and have thrown yourself 
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in doubts. There is a Light in you "^hich gives 
you the sense of individuality. 

It is self -preserving, self -striving and self- 
adjusting 

It rears many methods of blandishment inside 
the pale of humbleness and devotion. 

By nature it is bound as well as free. It is 
constantly at war and I have narned it Khudi or 
Life. When it joins a community Khudi breaks 
itself and from a flower it changes into a flower 
garden. 

A nation is formed by the union of individuals 
and prophethood is a necessity for the perfection 
of training of a nation. The activities of the 
various systems of life are imperfect as they are. 
A prophet gives them new life. 



(This life is imperfect') till God produces, a 
person with an all-knowing heart (the Prophet). 

Who in the shape of one word, writes out a 
whole book (register). 

He bestows a treasure on the pauper intellect. 
He makes the slaves freemen. Then he imposes 
upon them the law which he has brought. He 
teaches the individual proper ways of love and the 
important doctrine of the unity of God. 

Then Iqbal proceeds to say that there are two 

2 .® 3 // 
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fundamental factors of the nation of Islam : Tawhid 
and Prophethood Tawhid he takes first : 

it means being one; God is one and also that Muslim 
community should become one, they should have 
one aim in view. “ Wisdom ” he says was without 
a goal and Tawhid supplied it with an aim. Tawhid 
has the capacity of doing great deeds. Some of 
these he describes in the following words : 

^ ** 

From Tawhid are derived Din {religion), science 
and Laws. 

As well as Domination, Power and Honour. 

U nder its shade the humble become the exalted. 

Dust becomes as noble {the word means : 

possessing worth or dignity ; beloved, noble, dear, 
excellent, wise, learned, unequalled), as an elixir. 

Its capacities of action, elevate the slave. 

It transforms the humankind into a new 
species of beings. 

Fear and doubt die away, and Action takes 
birth. 

The eye can see through the conscience {mind) 
of the universe. 
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“ There is one God ” is the basic foundation of 
Islam. Castes, creeds and colours disappear in this 
one word. The whole nation should possess one 
mode of thought ; and the fire bestowed by God 
on man gives to the nation this one mode. It is a 
mistake to construct a nation with homeland and 
race as its factors. Our nation has got a different 
foundation : we are bound to the unseen and due 
to Tawhid have all become one 

Our nation has got a different basis. 

This basis is hidden inside our heart {being 
spiritual and not material). 

Despair, sorrow and fear are the springs of 
vices ; and these destroy vigour of life also. 
Tawhid rectifies the evil effects of these malig- 
nant diseases. Hopelessness kills our thoughts 
and actions. The man dies in spirit, while he 
is alive in body. It is the poison of life. Sorrow 
saps all the energies of a man. The Musalman 
believes in the “Will of God” and on the path of 
life he is always seen smiling. The force of belief 
expands human life, the fear of anyone except God 
is the enemy of action. It stops the mind from 
thinking, and the hand from practical work. 
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If you consider rightly. 

Fear is the original cause of all the malig- 
nancies, which are hidden inside your heart. 

Flattery, deceitfulness, malice and falsehood. 

All these flourish on Fear. 

It shakes our decisive resolutions and throws 
t hem into the doubts of possibilities. 

A person without courage becomes happy, in 
the company of the unsuccessful. Whoever has 
understood the meaning of the lesson taught by 
Mustafa (the Prophet) has found Shirk 
(apostasy) hidden in fear. The fear of God is true 
belief, and the fear of all others is apostasy hidden 
in the under layers of heart. 

Now he takes prophethood. God created the 
material body of man. By prophethood he poured 
life into this body. 

By virtue of prophethood, a hundred thousand 
of us are united together to form one body. 

One part of us cannot he separated from 
any other part of us. 

On prophethood depends our {organised) exis- 
tence in this world. 

From prophethood is derived our Din {religion) 
and our Laws. 
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A nation derives its life from a prophet. A 
large number of common aims become a large 
“ One ” by union. When this unity becomes per- 
fect it becomes a nation. Islam is a natural religion 
and we have learnt this from the Prophet. If this 
unity is not lost from our hands, we will live up to 
eternity. So God concluded his “ religious law ” by 
creating Islam and He concluded the Prophethood 
on the Prophet of Islam. 


God Almighty falsified the picture of every other 
religious claim. 

But He arranged for the welfare of Islam up to 
eternity. 

The object of the Prophethood of Muhammad 
is the formation and continuation of freedom, 
equality and fraternity among mankind. Mankind 
had degraded in nature due to slavery. The Pro- 
phet Muhammad raised the humble and opened for 
them chances of expansion and progress. 




He opened\the\passage for many flames to come 
out of dead earth. 

He gave to Farhad the position of Parwaiz. 

His birth is the death of the old world. 
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The death of fire temples, idol temples, and 
idolaters. 

He also removed all differences of status and 
race, and taught equality to mankind. In the eyes 
of law as contained in the Quran the king and the 
slave are equal. They have to obey those laws in 
the same spirit 

In the eyes of the Quran the master and the 
servant are alike. 

One who sits on a mat and he who adorns a 
brocaded throne are governed by the same laws. 

Now Iqbal proceeds to compare “ Aql and 
Ishq ” (Wisdom and Love). Momin is from love, 
and love is from him. Love makes the impossibi- 
lities of an ordinary person possible. 

U^isdom remains entangled in the contortions 
of reasons and causes. 

Love runs like a polo player in the field of 
action. 

The wealth of wisdom lies in fear and doubt. 

Love is always united with determination and 
certainty. 

He illustrates his doctrine of Wisdom and 
Love by the battle of Karbala between Imam 
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Husain and King Yazid. Freedom died a natural 
death when the throne of Khilafat (of the Ummayad 
dynasty) severed its connections with the Quran, 
Imam Husain fought in the field of Karbala for the 
sake of truth, justice and freedom. He removed 
repression, injustice and force from this world, up 
to the day of judgment. He is therefore the foun- 
dation of “ La-Ilaha ” — there is no God but one. 

Sword is only meant for saving the respect of 
religion and its object is to preserve religious laws. 




We have learnt the secret of the Quran from 
Husain. 

We have gathered flames from the fire of 
Husain 

The magnificence of Palestine and the glory of 
Baghdad have vanished 

The might of has also been forgotten. 

But due to his plucking, the wire of our heart is 
still vibrating. 

Our belief is still fresh by his takbir. 

When the Muslim community has got Tawhid 
and Risalat as its fundamentals, it follows that it 
has got no physical limits ; because physical universe 
docs not enter in its formation. Muslims all over 
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the world are one community. The boundaries of 
countries do not separate or divide them. 

You are a Musalman. Do not tie down your 
heart with a country 

Do not get lost in this world of qualities and 
quantities. 

To solve the problem of the nationality of a 
Muslim the Prophet migrated from Mecca to 
Medina. He built the nation on the foundation of 
Kalima ( ) and did not enclose it 

within a physical receptacle : the homeland. Decide 
to conquer the whole world and migrate anywhere 
in the world. The face of the whole earth is our 
mosque. 


Inhabit the world, like fish which is free in the 
ocean. 

That is, you should he free from the imprison- 
ment imposed by ‘ Place.’ 

Whoever achieves freedom from the chains of 

life. 

He occupies by inhabitation, all the six 
directions, like the sky. 

Homeland is not the foundation of a nation. 
In this way humanity has been divided into sections 
and man ba$ been estranged from man. The soul 
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of man has been estranged from man. The soul of 
man has disappeared, humane qualities are gone 
and nationalities have taken their place. In Europe 
politics has usurped the place of religion.* Chris- 
tianity lost its power and the Pope became a dead 
force. Atheism tore off the cloak of religion. 
Then came a Mursal (messenger or apostle) 
from Satan. Macbiavelli who was born in Florence 
in Italy gave a new philosophy of politics to the 
world. He wrote his book The Prince , to guide 
the course of affairs of kings but in this way sowed 
the seed of strife among mankind. Truth and 
justice were demolished by him, and he gave to the 
world a new mode of thinking. His new religion 
made kingdom as the object of worship. Falsehood 
has developed by the logic of his philosophy. 
Artifice, trick and stratagem have become an art. 
He has brought night into the eyes of the world 
and according to him Fraud is expedience. 

The Muslim community is not even bound 
by time because God has promised that it will con- 
tinue to live for ever. Every year, many a flower 
fade and die never to bloom again but the beauty 
and ferver of spring remains the same, because 
other flowers take their place. In the same way 
individuals die but the community continues to 
flourish. An individual rises from a handful of 
dust but a nation rises from the heart of a ‘ Great 
Mind ’ ( ), He means by this a prophet. 

A man dies after sixty or seventy but a hundred 
years are like the twinkling of the eye for a nation 
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A fnan is alive when his body and soul are together, 
but a nation is alive when it continues to preserve 
its old hpnour. A man dies when he breathes his 
last but a nation dies when it abandons- the aim of 
its life. Although nations die like individuals but 
the Muslim nation is above the fear of death be- 
cause God has promised to preserve it. 

It is not possible to organize a nation without 
law, and the Quran is the law of the Muslim com- 
munity. The words of the Quran have neither 
been modified nor given a wrong meaning. 

i_ yi\ laA r ii. 

The highway robbers by committing the Quran 
to memory became the guides of Caravan. 

Being in possession of one book (the Quran), 
they in fact had the knowledge of a whole library 
(or office) at their command. 

O Muslim of the modern times your belief is 
a slave of the customs. The manners of an un- 
believer are your prison. If you desire to live the 
life of a true Musalman, you cannot do so except 
through the Quran. Look at the Sufi. He is 
intoxicated with the wine of the sweet notes of a 
singer. He discusses the poetry of ‘Iraqi’ ( ,^5^ ) 
but not the Quran. Look at the religious preacher. 
His words are very high sounding but his mean- 
ing is very low. He talks oi Khatilo { ) 

and Dailmi ( ) and of disputed weak points of 

religion. He does not directly derive from the 
Quran. 
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But the Quran iQ,uran is also called Kitah) 
has a right on you, that you should recite it over 
and over again. 

By help of the Quran, you can attain any 
object that you may have got in view. 

In the age of degeneration, it is better to follow 
than to create your own new reasons and paths 
of life. Modern age is full of evils which are 
trying to uproot the organization of the old 
nations. They have made us a stranger from our- 
selves. Under these conditions it is better to fol- 
low the modes and 'methods of our ancestors so 
that we may remain united. Preserve what you 
have, however small it may be, instead of throw- 
ing it away, in the hope of getting more. 

Make a picture of the meaning of Tawhid on 
your heart. 

Find the solution of your problems by follow- 
ing the prescribed laws. 

If everyone begins to think and act in his 
own new way, then division and weakness is 
natural. The wisdom of your ancestors was near- 
er to the Quran. Know the secrets of religion. 
Unite yourself by following the Quran. 
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The Musalman is alive because Muslims cdl 
over the world have got one Divine Law. 

The body of Millat is alive by virtue of the 
Quran. 

National consciousness achieves to perfection 
by obeying the ‘ Laws of God.’ Strong conviction 
in this law is a necessity. 




Millat becomes organized by Divine Laws. 

Eternity is the result of a firm organization. 

The religion of Mustafa (.the Prophet of Islam) 
is the practical religion of life. 

The commentary on this religion is an Expla- 
nation of the laws of life. 

By following the word of God bestowed upon 
us through the Prophet Muhammad, we become 
strong and successful in this world. In order to 
form the highest national character it is necessary 
to follow the highly praised manners, habits and 
character of the Prophet Muhammad. 



The chaste nature of a Musalman is a gem^ 
Whose brilliance and splendour are derived 
from the Ocean of the Prophet. 

For the existence of a nation, it is necessary to 
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have a physical centre, and Ka‘ba is the centre of 
the Muslim nation. Centre gives correlation and 
organization to a nation. Ka'ba is of so great an 
importance to the Muslim community that it de- 
serves being made the centre. The Jews are not 
a living force and they are not united because they 
have got no physical centre. 

The real union and strength of a nation lies in 
adhering steadfastly to the national aim. The 
national aim of the Muslim nation is preservation 
and propagation of Tawhid. If we have got an 
aim in view then only we can lead an active, pro- 
gressive and full life. 

The object is to find the secret by which life 
may become eternal. 

And the object is to gather those restless powers 
of life which help in its progress. 

You have got the Quran in your hands ; you 
should be foremost in the field of action. The ima- 
gination of man is idol maker, as well as idol wor- 
shipper. Every age is in search of an idol. Once more 
the world has instituted a new form of idol wor- 
shipping. They have made absolutely a fresh god. 
This god consists of throne, country and race, who 
rejoices when blood is shed. In the feet of this 
unworthy idol, mankind is being slain like sheep. 
O Muslim 1 you are inspired by the great deeds of 
Abraham and Muslim dignitaries, strike the sword 
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of “ there is nobody except Him ” on the head of 
this falsehood which is in the garb of truth. Show 
your presence in the darkness of this age and 
preach to everybody the perfect religion which 
has been bestowed upon you. Otherwise God 
will call your explanation on the day of judgment. 

You got the Divine Law, from Our (God's) 
Court according to Our commands : 

Then why have you not entrusted it to others. 

The expansion of national life can be achieved 
by the conquest of the natural forces of the world. 
All that is “ Except Him ” ('^ has been made 
for you to conquer. 

Anybody who conquers the physical world. 

Constructs a new world from a particle. 

The mountain and the desert, the wasteland and 
the river, the land and the sea, all are subjects of 
study of persons with insight. The Muslim should 
make progress in modern arts and sciences. He 
should use the new inventions for achieving this 
aim, *.c., expansion in all spheres of life. Fight 
with a strong nation, because this will develop 
your own strength. Man is the Deputy of God 
on this Earth ; hence his command of natural 
forces is justified. Open the unknown secrets. 
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Lend strength to your search by practical con- 
trivance. 

Conquer those which breathe (^animals) and all 
the quarters of the earth covered by the sky. 

A weak nation if it has mastered physical 
sciences overpowers a strong nation. You should 
not only look to the outside appearance, you should 
learn the hidden causes and reasons of natural 
phenomenon. A person who has conquered the 
physical universe and has brought under his control 
the various kinds of energy like heat and electricity 
can work wonders. You have been left behind 
while other nations have gone ahead in research 
and sciences. Knowledge constitutes the esteem 
of man and science is the fort of man. 

The perfection of national life results when 
a nation like an individual produces the sense of 
Khudi. The production and perfection of this 
sense is possible by preservation of national 
tradition. A child to start with does not know 
himself. He gradually learns about the existence 
of the objects around him and then about the 
reasons and causes of things. Then he looks on 
himself and begins to say “ I This newly born 
“ I ” is the beginning of life in him. It is the song 
of the awakening of the organ of life. 

A newly born nation is like a child which 
does not know itself and does not understand the 
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world around it. After many experiences, it pro- 
duces Khudi and gradually this sense becomes 
permanent. Many events pass and it creates a 
national history. A nation develops its attributes 
to the full by knowing its history and traditions. 
By knowing its history, it comes to know itself. 
It ceases to exist as a nation if it forgets its tradi- 
tions and history. 

■ 

Preserve your history, so that you may remain 
alive (and thus become eternal). 

Come to life again by dint of those breaths, 
which have been breathed away. 

Connect your past with the present and from 
this will arise your future. Life is the continua- 
tion of national intellect and if you desire to have 
a life which will not fade in strength, then do not 
sever the past from the present and future. 

The existence of a race is due to motherhood. 
The preservation and respect of motherhood is 
real Islam, Love of God takes birth in the lap of a 
woman. The woman forms the character of a 
nation. 



Our edifice (and construction) become more 

firm through motherhood. 

Our fate is written in the writing (in the letter) 
on the countenance of motherhood. 
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'Paradise is under the feet of mothers.’ An 
ugly village-girl if she adds one Muslim to the 
community, who protects his national honour and 
worships God, is much better than a charming 
statue of beauty who does not like to bear the 
pains of motherhood. 

It is better that this flower (this charming 
woman) does not grow in our garden. 

It is better that this dirty spot is washed away 
from the skirt of the Millat. 

In the garden of mothers come into existence 
the poppy beds of future generations of a nation. 
The riches of a nation do not lie in money and gold 
and silver. The real wealth of a nation are healthy 
and robust sons who can put in hard work and are 
intellectually and morally perfect. Mothers are 
the preservers of the secret of fraternity. Mothers 
are the force of the Quran and the nation. 

For the women of the world Fatima, the 
daughter of the Prophet, is a perfect example. She 
is dear to us because of three relations. She is the 
daughter of the Prophet. She is the wife of 
Ali, the “ Lion of God She is the mother 
of Imam Husain, the “Leader of the Caravan of 
Love ”. The fire of life is due to Imam Husain 
and he taught us a lesson of freedom. The 
character of children is after the character of their 
mothers and consequently Husain acquired all 
those qualities from his mother. 
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The nature of sons is derived from their 
mothers^ 

The quality of Truth and Purity is acquired 
from mothers. 

Then Iqbal addresses the Muslim women of the 
world as a whole. Your good nature is the strength 
of our religion and the foundation of our nation. 
You give the child his first lessons of ‘ La Ilah’. 
Our thoughts, speech and actions depend on you. 
In your breath is the fire of the religion of God. 
Modem age is full of everchanging deceits and of 
clever tricks. It tries to destroy religion. Its 
intellect is blind and does not recognize God. 
Unbecoming persons are leaders in this age. The 
eye of this age is fearless but does not care about 
the rights of others. It has got huge powers at its 
command. Its prey is in fact a prisoner but he 
believes himself to be free. The person slain by 
it considers himself to be still alive. O Woman ! 
you are the gardener of the plants of the nation. 
You are the preserver of the capital of the nation. 
Do not think of the apparent gain or loss. You 
should follow the footsteps of your forefathers. 
The Prophet’s daughter is an example for you. 
Take care of the ravages of time and take your 
children in your lap. Produce a worthy coming 
generation. 
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These garden-born souls, who have not opened 
their wings up to this time {the young generation 
of the nation). 

Have gone far astray from their nest {they have 
abandoned their cultural traits). 

In your nature are hidden many sentiments of 
an elevated character. 

You should not close your eyes to the praise- 
worthy character of Zuhra (Fatima, the daughter 
of the Prophet), 

So that the branch of your tree may bear a 
Husain (son of Fatima), as the fruit {may produce 
a son of his calibre). 

Who may bring the former season (of spring) 
to the rose-garden. 



CHAPTER V 


Analysis of the Philosophy 

We have studied the contents of the two 
books, Asrar-i-Khudi and Rumuz-i-Bekhudi. We 
have known what they contain. But it will be 
better to sift out, and re-arrange the arguments 
advanced by Iqbal. Then we will be able to 
analyse his philosophy and to see how far it 
applies to actual life. 

From the discourse we have found that Iqbal 
derives all his illustrations and proofs from the 
traditions and literature of Islam. The factors of 
his philosophy have been supplied by Muslim 
faith. In his arguments and the line of reasoning 
adopted, he does not follow any of the previous 
philosophers. He has chalked out a new line of 
thought for himself. The individual reasons 
advanced by him were, no doubt, propounded for 
or against certain causes or effects of individual 
or national development, by other philosophers 
before Iqbal. There are some thoughts taken 
from the religious books of Islam, which ap- 
parently were in existence before Iqbal. Others 
have been taken from modern philosophy and 
sociology. But the line of argument adopted by 
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him and the application of these arguments as 
developed by him is peculiar to Iqbal. Therefore 
we may name this ‘Philosophy of Life’ as pro- 
pounded by him Iqbalian Philosophy of Life 
which is original in its own way. 

Iqbal resembles the great German philosopher 
Nietzsche in one important respect. The main- 
spring of life is the desire for victory. Mercy 
shown out of season shows the coldness of our 
own blood. Mercy shown out of place hinders 
our own progress. Superman leads the world. 
Iqbal differs from Nietzsche in another im- 
portant respect and that is God. In Nietzschean 
philosophy God does not enter at all. His philo- 
sophy is a chain of causes and effects ; arguments 
and reasons in favour of or against progress and 
development. He very well succeeds in con- 
vincing his readers regarding the validity of the 
arguments forwarded by him. He has brought 
forth the new idea of Superman, who is the 
leader and guide of the world. Iqbal’s ideas as 
regards the qualities of this leader, this Super- 
man, run parallel to that of Nietzsche. The 
‘Will to Power’ as propounded by the two 
philosophers has got the same spirit of superiority 
and action. But Nietzsche disregards the hand 
of the Almighty in moulding the destinies of this 
physical world in which we live. Iqbal therefore 
differs from him and proclaims his note of dissent 
in strong terms. In his book clauid Namah 
(The Book of Jawid; named after his younger 
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son Jawid and means the book of the eternal) 
Iqbal goes on a journey through the various 
heavens of the solar system and beyond. He 
meets various personalities good and bad. The 
personalities chosen by him are chiefly those 
who belong to or touch Muslim people. Now 
in this journey he meets Nietzsche also. (P. 
175, first edition, year not given.) I have quoted 
only seven verses out of the thirty-seven under 
this heading (Nietzsche). 

4±i? 5' oij* 

^ WU lAi UO ” 

** 

His eye is sharper than an eagle. 

His appearance is a witness to the fire {in his 
liver') in his breast. 

The burning inside him increased every 
moment. 

On his lips was the verse which he had 
already recited {a hundred times) many times. 
{Which is as follows). 

There is no Gabriel, no paradise, no huri, and 
no God. 

The handful of dust which keeps ablaze, is 
due to the {intensity of) desires which the self of 
a person has got inside it. 
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In a state of intoxication he broke every 
glass. 

He severed himself from God, and broke 
away himself, from himself. 

What he searches, is the exalted station of 
God. 

This high situation of God is beyond the reach 
of wisdom and learning. 

Life is an explanation of the inner signals of 
Khudi 

La and Ilia are among the stages of Khudi 
{La and Illah are from the Kalimah «aJI y i aI i Y ). 

He was drowned in the La ( = no) and could 
not reach Ilia ( = except; means except God). 

He remained ignorant of the high position of 
being one of the Servants of God. (Or the high 
position of the Prophet who is — His 

Servant and Messenger). 

Nietzsche has also been dealt v/ith by Iqbal 
in his Piam-i-Mashriq twice (pp. 238, 241, 
second edition, year not given). In these he 
describes him as 
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A madman has entered the workshop of a 
glass blower. 

His heart is Momin (^believer in God), but 
his head is an infidel. 

In Nietzschean philosophy God is given no 
place. His system of arguments is based on 
causes and effects dealing with this material 
world. Iqbal on the other hand bases his argu- 
ments on the Quran and the religious and poetic 
traditions of Islam. But the Muslim literature 
referred to by him in his works belongs to the 
most vigorous days of Islam. Iqbal is a thorough 
master of modern philosophy but he does not 
follow it. He is a fierce assailant and an un- 
daunted critic of it. He disagrees with its prin- 
ciples where they disagree with the religious 
doctrines of Islam. 

In substance and form he is a follower of 
Maulana Jalal-ud-Din Rumi, the greatest Sufi 
poet in the whole range of Persian poetry. Iqbal 
admits this in the ‘Introduction’ to his Asrar. 
He says in “ My Dream.” 
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The Pir whose nature is truth, showed me his 

face, 

He who wrote the Quran in the Pahlawi 
language. 

He said, “ O you who are mad after those 
who are inspired with love. 

“Take one draught from the pure wine of love." 

Rumi invited me to write this philosophy. 
Rumi, he says, writes the Quran in Persian ; he 
follows the Muslim doctrines. Iqbal also says : 

I will repeat here from the munificence of the 
Pir of Rum. 

Which is a hidden library, of the secrets of 
many learnings. 

The Pir of Rum has transmuted my dust into 
elixir. 

He has constructed many new sights from my 
dust. 

He admits that he has derived from Rumi and 
has based his poetry on Rumi. It is clear thus in 
his own words that Iqbal follows the Muslim 
traditions. 

But let us go back to Iqbal and see what 
actually he has to say regarding the philosophy 
of life. We will discuss it with him. The two 
books from his pen, which deal with the subject 
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are Asrar and Rumuz. They present the leading 
ideas of Iqbal in a connected form, while in other 
books he has given touches or variations of the 
same or similar themes. The books in their 
texture are loose and as we pass through them 
we do not see a clear picture of the whole theme. 
The details are interesting and full of poetry, 
one feels absorbed in them and the ‘Whole’ is 
lost in the ‘Parts.’ Now we will proceed to 
construct the whole from these parts. We have 
already given the contents of Asrar-i-Khudi and 
Rumuz-i-Bekhudi in the last two chapters, from 
one end to the other, i.e. page by page as they are 
given in the two books. 

This time we will pick up the salient points 
from the text, remove all the poetry and see them 
in clear day light. The best course would be to 
pass through the two books again and see what 
the main features of the Philosophy of Life, as 
preached by Iqbal, are. 

ASRAR-I-KHUDI 

Iqbal makes ‘Khudi’ (Self or Ego) as 

the basis of human life, individual or collective. 
He says that the individual is distinct from other 
living or dead beings because of his Ego. This 
Ego pervades all the spheres and activities of the 
universe. Due to Khudi the individuals unite to 
form groups and parts organize themselves in a 
system. The orderliness of the universe is due 
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research — all are the effects of Khudi. Individual 
or group wishes to progress, to conquer, to expand, 
and therefore brings into existence these forces. 
Khudi must have some aim, some object in view 
otherwise it cannot flourish and these are its aims. 

Love is the instrument for the development 
and persistent excitement of Khudi. You should 
learn to love. Your object of love is the Prophet 
Muhammad. He gave to the world a new 
system of laws. 

The Prophet removed all differences of caste, 
creed and colour. The whole world is the home 
of the Muslim. For our love towards the 
Prophet we should obey him. 

Requests and beggary deteriorate Khudi. 
Earn your own livelihood and do not beg from 
others. Artisan is the friend of God. 

Self -negation kills the virtues of a man. 
Self-negation or self-denial means negation to 
appreciate the virtues of Khudi and negation 
of the development of Khudi. Resolution, 
character, high position and prestige all are 
lost to the person or nation, and this is called 
“ moral ” or “ cultural ” development. Plato was 
mistaken in propagating these views. His 
philosophy has done a lot of harm to the 
Muslim community. The Sufi, who follows this 
doctrine and tries to loose his Self in the greater 
whole is also mistaken. 

Literature of a nation should be such that 
it leads a nation towards progress, success and 
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victory. A poet who gives a dose of opium 
through his verses is doing a great harm to the 
cause of the community. The task of Islam is 
still unfinished. Muslim nations should sift out 
their literature and reject that part of it which 
is harmful. They should improve their character 
and formulate a successful programme for the 
future. 

There are three stages through which Khudi 
develops : (1) Obedience, (2) Control of desires, 
(3) Viceregency of God. 

Obedience to certain set of laws shows us 
the sphere of our freedom. It is due to the 
obedience to the law of unity that groups can 
become strong and progress. The Muslim should 
obey the laws as prescribed by the Prophet 
Muhammad. 

Control of desires which can also be called 
control of Self, gives to the man necessary 
character. All fears are removed from the mind 
by the sword of ‘La Ilah,’ and man is only afraid 
of God. The love of all things — property, money, 
etc., — is dominated by the love of God. Namaz 
kills evils and unbelief; Haj teaches migration, 
and Zakat kills the love of money. 

Viceregency of God is an attribute of man. 
He has been appointed as such and is therefore 
authorised to control and rule the forces of 
nature. A “Superman” gives new life to the 
world. Islam is waiting for another Superman 

sWe to ¥iatetnity 
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and Love, and will lead Islam towards success 
and conquest. Ali was such a Superman. 

Struggle is the law of nature. A man 
puts up a constant fight with the forces against 
him and conquers. He takes it a greater honour 
to die fighting like a Man, if he cannot conquer ; 
but he will not submit. To show mercy out of 
place proves our own weakness of being cold in 
blood. 

Weakness degrades a man ; it deprives him 
of high character. Weak people sometimes 
satisfy themselves or deceive others by calling 
themselves polite, humble or incapable of doing 
harm. 

Strength is the fruit of our existence. By 
dint of power, falsehood even becomes truth, 
and vice is accepted as virtue. 

Programme of Muslims all over the world 
is to follow the word of God. Do not be afraid 
of anybody except God, become strong, progress, 
expand and conquer. The enemy is a hidden 
friend of yours because you improve by putting 
up a fight with him. Know your Self, develop 
your Ego, preserve your Khudi. 

Now to prove an argument that Muslims 
should stick to their own culture, traditions and 
religious laws, Iqbal narrates a curious story. A 
Brahman conceived the idea of worshipping One 
God and a Muslim religious leader advised him 
to follow the foot-path of his own forefathers. 
Thus he deduces that in order to keep our Khudi 
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alive we should follow our own Muslim tradi- 
tions and religion. 

Life~aim of a Muslim is to preserve and 
propagate the name and glory of One God. We 
should fight and conquer for this purpose alone. 

Knowledge, if alone, is a source of trouble 
and useless strife. It must be mixed with love. 
Modern knowledge cannot supply the necessary 
fire of love. I have searched for it in vain in 
Europe. 

Pan-Islamic Union all over the world is a 
necessity for the development and success of 
Islam. The Muslims should follow their own 
traditions. They should become free and bring 
into existence independent States. A slave 
names his defects as fate. The free only can 
become a constructive genius. He makes his 
own fate ,by modelling the world. There were 
days when the Musalman was the ruling force 
of the world in all the spheres of life : knowledge 
and science. Modern world owes a debt of 
gratitude to him. O God, give to the Muslim a 
spirit of progress and conquest. Give them faith 
and unite them into one Pan-Islamic body. But, 
Iqbal says, I am alone absorbed in my thoughts, 
O God, spread my ideas and let all the Muslims 
understand me. 

RUMUZ-I-BEKHUDI 

Now we will pass through Rumuz, the second 
book of Iqbal on the subject. 
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Revival of Islamic thought is a necessity so 
that the Muslim world may progress. Follow 
the law of the Prophet and the Muslim tradi- 
tions. 

Bekhudi should be distinguished from 
Khudi. The inner light which gives individual- 
ity to a man and is constanly at war (inside and 
with the external world) is called Khudi. When 
an individual considers himself to be the member 
of a group, his Khudi breaks up and becomes 
Bekhudi, — submission to a larger whole — the 
nation. 

Tawhid and Prophethood are the funda- 
mental principles of Islam : 

T awhid means there is only One God. From 
this he concludes the unity of the Muslim com- 
munity. Doubts vanish by belief in one God 
and man makes a firm determination to act. The 
Muslim nation is built on the principle of Tawhid 
and is therefore free from the bonds of country 
or race. The Musalman believes in the ‘ Will 
of God ’ and therefore vices like despair and 
sorrow do not enter his mind. The fear of God 
only is true belief. 

Prophethood (Risalat) is the soul in the 
body of a nation. The Prophet is the cause of 
union of the Muslims all over the world. Our 
Prophet Muhammad was the last Prophet. He 
taught freedom, equality and fraternity to man- 
kind and thus made the whole world one nation. 
Wisdom and Love both are active forces 
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in this world. Wisdom lives in a world of 
doubts created by causes and reasons. Love has 
got a steadfast resolution and the solace of its 
life is Freedom. It makes impossibilities possible 

Muslim community has got no physical 
limits^ because this nation is based on Tawhid 
and Risalat. The face of the whole earth is their 
mosque. All over the world they are one nation, 
and they are free to move about anywhere. 

Homeland is not the basic factor of 
nationality. By following this principle human 
qualities in man have disappeared and nationali- 
ties have taken their place. In Europe politics has 
occupied the place of religion and atheism has 
overthrown religious system. Then Machiavelli, 
an apostle of Satan, made kingdom as the object 
of worship and thus sowed the seed of Strife. 
Now artifice and trick are their principles of 
politics. 

Muslim community is eternal because God 
has promised to preserve it. 

A community cannot be organized without 
law, and the Quran is the law of the Muslim 
nation. The Sufi and the religious preacher 
both have forsaken the Quran. All Muslims 
should live according to the law given in the 
Quran. 

In an age of degeneration like this, Taqlid 
(to follow) is better than Ijtihad (to strike new 
and original paths). Follow Muslim traditions 
and history. 
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Character of Muhammad (the Prophet), 
his manners and habits are an example for the 
Muslims. 

Physical Centre of the Muslim community 
is the Ka‘ba. National aim of the Muslim com- 
munity is the propagation of Tawhid. 

A New God has been created by the world: 
throne, country and race. This is against the 
Muslim ideals. Musalmans should destroy this 
god otherwise they will have to explain before 
God on the day of resurrection. 

Muslims should conquer natural forces by 
science and knowledge. Man is the Deputy of 
God and therefore he is justified in his conquest 
of nature. Make yourself strong by new inven- 
tions and then conquer and expand. 

A nation goes towards perfection by produc- 
ing the sense of Khudi. This can be done by 
preservation of national traditions and history. 
Connect your past with the present and future. 

Respect of motherhood is real Islam. Mother 
forms the character of the child and teaches 
the love of God. Muslim mothers should bring 
into existence healthy, strong. God-fearing 
Musalmans. The real wealth of a nation are its’ 
sons. Mothers are the real makers of a nation 
and religion. Fatima the daughter of the Prophet 
is a perfect example for the women of the world. 
Guide the children of Muslim community to- 
wards Islam and save them from the unbelief of 
modern age. 
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This finishes the philosophy of life as 
prescribed by Iqbal. This philosophy of life or 
programme for the development of an individual 
and a nation is so saturated with Muslim ideals 
and literature that people of other religions 
would not like to follow it. Even if they want- 
ed to, they would not be able to do so because of 
the technical difficulties. This means that they 
will have to become Muslims before they can 
adopt Quran and Muslim traditions as law and 
ideals of life. So this theme is exclusively meant 
for the Muslims — Muslims in general : who live in 
the whole world and notof any particular country. 
We must admit that Iqbal covers a vast ground. 

Iqbal was a great student of Islam. He 
covered the whole field : Quran, Tradition, 
cultural history, philosophy and modern develop- 
ments. His “ Lectures on the Reconstruction of 
Religious Thought in Islam ” in English, show 
his vast study and mastery of the subject. In 
these he has made an attempt to corroborate 
Muslim religious philosophy and the traditions 
of Islam with more recent developments in the 
various branches of knowledge. According to 
him Islam reconciles the forces of ‘ change ’ and 
‘ permanence.' An individual or a society should 
change because ‘ Self ’ is always striving, expand- 
ing and is in the act of motion. If it is arranged 
to stop change, that immobility, lithargy and 
deterioration results which has over-powered the 
Muslim nation for the last five hundred years. 
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On the other hand like Europe, if a group has 
got no common principles to regulate the collec- 
tive life of a group, it knows no bounds. It has 
no goal. It goes on changing and changing and 
from Cosmos you go back to Chaos. The cosmos 
brought into existence by the persistent early 
efforts is automatically lost by the mutual con- 
flict of the internal forces. 

From his early age Iqbal had been brought 
up in a Muslim atmosphere and his prodigious 
memory would not easily, forget what had been 
taught to him as a child. His foundation was 
Islamic and he expounded it in his poetic philo- 
sophy. It was a theoretical descriptive narrative, 
without giving considerable thought to its 
practical possibilities. He was a poet, a philo- 
sopher and a thinker. He constructed his own 
world, away from the noise of life. He expressed 
it many a time himself in my presence ; and once 
said, “I have accepted the membership of the Legis- 
lative Assembly to be in the practical world, to 
get a practical experience of practical life.” 

Let us see if the special features of the 
philosophy, propagated by him, regarding the 
Muslim community are being applied anywhere 
in the living world, or there is a chance for them 
to become active. Here are some of them : love, 
and love of the Prophet, removal of difference of 
caste, creed and colour. Muslims' home is the 
whole world, humbleness is not culture, literature 
should only have those values which encourage 
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it and refuse degrading literary values, Quran to 
become the ruling law of the Muslim World, the 
aim of life of a Muslim is to propagate the glory 
of One God and not social, economic or scientific 
development, religion to become the ruling force, 
a Pan-Islamic union should be formed, revive 
Islamic thought, preserve Tawhid, homeland is 
not the basic factor of nationality, European 
political philosophy is wrong, follow and do not 
try to formulate new ideas, smash the forces 
brought into existence by throne, country and 
race. Now if we analyse and consider the argu- 
ments we find that some of the forces are active, 
others are alive, others are dormant, some are 
ineffective, some have been removed by the anti- 
forces of the world, some have got chances of 
revival, others have got no chance of coming 
back to life again. But the poet delighted in 
formulating a philosophy. 

Iqbal was an Indian and could not forget 
that he lived in India : and India of the days 
of Iqbal. If we consider the case of India we 
find that his philosophy will not apply here. 
Two communities with distinct traditions and 
religions if they steadfastly and strictly follow 
their own lines, they can never come closer 
together. They will never amalgamate. There 
will be no union and no Nation. Following 
these ideas he propagated or advertised the 
" Pakistan ” scheme : two nations in one India. 

I difteted from him in some ideas, as 
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pagated by him, as others did like Shifa-ul-Mulk 
Hakim M. H. Qarashi. I had a number of chances 
of discussing with him these points of con- 
troversy and finding out what he meant. But 
he was a very sensitive man. He wrote with 
conviction. If you questioned him directly 
regarding some point in his works which you 
doubted, and indirectly hinted that it was wrong 
he felt annoyed ; with strangers he even became 
strong. He believed, he wrote what he believed, 
and believed that what he had written was 
absolutely right. 

At leisure hours when sitting in an easy 
mood, he expressed doubts. But then 1 should 
admit he was not that poet and philosopher who 
was invincible in argument and remained un- 
dcficd in extensiveness of information ; then he 
was a barrister, a practising pleader inside whom 
Iqbal was hidden, in a dormant state. This 
barrister could talk that way, still he was the 
nearest associate of the ‘Poet Iqbal,’ in the world 
and therefore he should know the poet very 
well. The expressions may lack in exactitude 
but they threw light on the inner mental attitude 
of the poet. He was perhaps at the moment, a 
learned man, full of knowledge and wisdom ; and 
the world of wisdom is full of doubts in his own 
words : 
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I had travelled all over the Islamic belt of 
countries including Kashmir, Afghanistan, Persia 
and Iraq. He .was a student of Islam and his 
message was addressed to the Muslim nations. So 
he felt interested in getting first-hand information 
regarding these countries and nations. He wanted 
to know the social, political and educational con- 
ditions there. Then we would discuss what lines 
should be adopted to improve them. How Mus- 
lim countries could rejuvenate themselves, how 
they could progress and become an effectivee force 
in the world. 

In his later life at times when some of us 
were together, like Shifa-ul-Mulk Hakim M. H. 
Qarsahi, Sayed Nazir Niazi and others, we use to 
have open debates on the subject of Congress, 
Indian nationality, the future of India, the future 
of Muslim community in India, Muslim nation, 
new developments and so many other problems 
which cropped up during the talk. Shifa-ul-Mulk 
(then not Shifa-ul-Mulk) was a Congressite and 
Iqbal as is clear from his literature a staunch 
Muslimite. I, a logico-poetical scientist (practical 
test first) touchstone of arguments and the audi- 
ence at the same time ; and Niazj a makeweight. He 
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Would argue for the side which seemed to become 
weak. He could argue for both, by dint of his 
knowledge and ‘ f iloosofy.’ 

Thus, in his company I got an insight into his 
inner psychology. This would throw a flood of 
light on some of the controversial points discussed 
by him in his works. We may thus be able to 
analyse and explain the strong Muslim ideas ex- 
pressed by him in the vigorous days of his poetic 
career. I was in touch with him from 1916, 
when I was just a student of F.Sc. class in the 
Lahore Government College. Then also I used 
to write stray verses, but was absorbed in the study 
of science. However, I was interested in good 
poetry, fine arts and social development. I have 
watched, known, studied and analysed Iqbal from 
this time till his death. During this period the con- 
tact was strong or loose the interval between and 
the number of meetings was large or small but the 
contact was never severed. It would be very 
fascinating to analyse the ‘ Philosophy of Life ’ as 
propounded by Iqbal in that light. It will inter- 
est many of his admirers, the thinkers in the field 
and all my friends between whom and myself 
Iqbal stands as an unbreakable bond of union. But 
there is no space for it. 

GENERAL FEATURES OF THE 
PHILOSOPHY 

But philosophy of life interests all of us, 
individuals or nations all over the world. All of us 
individuals or groups wish to develop, progress and 
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dominate. It will therefore be of interest and 
use to Man in general to know what the pith of 
the laws of success and progress is, as these have 
been propagated by Iqbal. We leave aside religion 
or country and study progress in general. 

Now we will pick up from the narrative, the 
laws of development and success for the indivi- 
dual and for the nation, which lie hidden in the 
text of these two books. We will now sift out the 
arguments brought forth by Iqbal, in favour of his 
doctrine of success in life. 

His two books Asrar-i-Khudi and Rumuz-i 
Bekhudi, respectively deal with the individual and 
the nation. He describes in his Asrar how a person 
can develop and progress and in Rumuz he takes 
up the programme for a group — a collection of 
individuals : a community. We will also take up 
these two sections of the laws from these two 
books separately ; of course Asrar, with its right of 
precedence coming first. 

We will now study in a connected, logical 
form the line of argument developed by the poet, 
disregarding his arrangement in the books. We 
will re-arrange the points. It will be better to 
take up the points systematically, as they logically 
proceed upwards and to state these categorically. * 

DEVELOPMENT AND SUCCESS OF 
AN INDIVIDUAL 

1. Man in the undeveloped or unregenerated 

State is nothing better than dust. 
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2. He possesses inside him immense hidden 
potentialities. 

3. Khudi (Self or Ego) brings these poten- 
tialities into action. Individuality of objects is due 
to Khudi. 

4. Superman who has perfected his Khudi 
leads the world. 

5. Khudi proceeds towards perfection by 
passing through three stages : 

(a) Obedience makes the group, to which 
the individual belongs, strong. 

(b) Control of desires makes us more use- 
ful to the community. 

(c) Man should conquer physical forces by 
science and knowledge. 

6. Love is the cause of the development of 
Khudi. 

7. Intellect should be combined with love, to 
make full and appropriate use of intellect. • 

8. Self-negation (killing of Khudi) kills the 
inner and outer powers of man, 

9. Inner light which feeds on Khudi, is the 
creative genius of man. 

10. Desire is the spell by which we can con- 
quer the worlds, known and unknown. 

11. Action is the pith of life. 

12. Strength is the truth of life. 

13. Weakness breeds falsehood. 

14. Fear is the source of many evils. 

15. Firm resolution and hard life, lead us to 


success. 
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16. Modern knowledge is misleading. We 
should follow the old traditions. 

17. The independent man only is the real 
man ; a slave is only a moving machine. 

18. Fight with the world till you conquer 
it and bring it round to your requirements or die 
fighting like a brave man. 

This is as regards the individual. Now we 
come to the second book Rumuz, which deals with 
the life of the group (community or nation). 

DEVELOPMENT AND SUCCESS OF 
A COMMUNITY 

1. Khudi is the inner light which creates the 
sense of individuality in a person. 

2. But our task remains unfinished without 
becoming a part of the whole — the nation. This is 
the Bekhudi (Selflessness) of man. 

3. - Modern European political theory pro- 
pounded by Machiavelli is misleading and causes 
sins and struggle. 

4. Modern world has created a new god, 
which consists of throne, country, and race. It 
should be smashed. Then the world will know 
peace. 

5. A nation is built on two factors : 

(a) Tawhid — God is one. Following this 
law of ‘ Oneness ’ all individuals of a 
nation should become one. 

(b) Risalat (prophethood) gives a new 
law and teaches equality to mankind. 
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6. The national mind of a group is perfected 
by producing the sense of Khudi in the nation as a 
community. 

7. Homeland is not the fundamental factor 
of nationality. It produces divisions and war. 

8. For the existence of a nation a physical 
centre is necessary. (Is it self-contradiction ? I 
can feel self-contradiction at some other places but 
this is not the proper place to discuss them.) 

9. A nation can only be organized when one 
law covers all the individuals. 

10. In the age of degeneration, as outs is, it is 
better for the individual to follow, than to cons- 
truct his own new lines of thought. The nation 
thus develops one mind. 

11. For the progress and expansion of a nation, 
it is necessary to conquer physical forces by science 
and knowledge. Make new inventions and thus 
conquer the world. 

12. A nation must have an aim in view, or it 
will deteriorate. 

13. A nation continues to live only by pre- 
serving its traditions and history. 

14. Motherhood is the real preserver of a 
nation. Mother teaches religion, traditions and 
obedience to law. Sons are the greatest wealth of 
a nation. Modern age is full of deceits and falla- 
cies. Mothers should save their children from 
its poisonous effects. Mothers are responsible for 
producing a suitable coming generation. 

15. Love by its firm resolution conquers the 
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world. Love finds peace of mind in freedom. So 
be independent. 

16. Wisdom remains in doubts of cause and 
effect. Cover the defects of wisdom with love. 

In modern times ‘ Social Science ’ has been deve- 
loped to a sufficiently high pitch. It discusses the 
laws which regulate the career of success or failure 
of an individual or a group. Any of the modern 
authors, Mac Iver, Hobhouse, Barker, Joseph, etc. 
will give sufficient material for study. For the 
special problem of Indian nationality, Tagore, 
Dutt, Marvin, Risley, Gilchrist, Beven, Besant, 
Pannikar may be consulted. They disagree with 
Iqbal in many points. Iqbal has taken up the 
salient features as discussed by modern social 
science, and portrayed them in a garb of poetry 
with Islamic background. But he has selected 
from the whole discussion those points only which 
he liked. Some of these are definitely weak accord- 
ing to the authorities on social science. The indivi- 
dual and the society according to them are becom- 
ing more economic minded than social or religious. 
Religion, they say, is a dead force. It is never to 
return. There were days — a phase in the intel- 
lectual development of the human race — when 
religion and prophethood brought into exist- 
ence groups and nations. They were capable 
of great achievements. But that stage is past. 
Now the world has developed far beyond it. The 
intellect of the human species in general has pro- 
ceeded much \\ig\iet. It caivuot io WV. It 
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only go forward. The idea of spirits and ghosts is 
lost to us. Whims and fancies have got no weight 
with the modern world. Science and the applica- 
tion of science in the modern world have changed 
the very standard by which we measure success. 
We have adopted a different line of thought. 
They say, in future economics, science and politics 
will rule the world. Religion, they say, has lost its 
usefulness to the human society. The social regu- 
lations and social mores imposed by religion have 
now been replaced by social and political codes. 
The superhuman element of religion is neglected 
by man. Of all forms of religious systems, mono- 
theism only has survived the strong and persis- 
tently aggressive tests of the modern machine- 
age. The material atmosphere of our society does 
not admit these ideas to flourish. They also say that 
monotheism is also in great danger of being attack- 
ed, if not completely replaced by some material 
ideas of Darwin or Huskal. The world may adopt a 
new system of mental exercises and spiritual codes 
as Russia has already given a lead towards this goal 

Iqbal differs from these thinkers in many 
ways. We must admit that these are theories not 
facts based on scientific experiments. Everyone 
of us is justified in formulating a theory as long as 
it comes out to be true according to the tests of 
practical life. Otherwise it is automatically re- 
jected in favour of those theories which can answer 
the facts as they stand. Time will prove the 
prognostigations of Iqbal, one side or the other. 
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There is, however, a school of thinkers who 
dominate modern political circles; they are not 
prepared to accept the social philosophy of Iqbal 
as truly favourable to social development. They 
say, where is pan-Islamism ? It has in fact, never 
adopted a really practical shape. Now that the 
office of the Caliphate has disappeared from the 
world, this pan-Islamic movement can find no 
ground to stand. They even dispute Tawhid and 
Risalat as the basic principles on which a nation 
can be based. One fixed code of laws, they say, 
cannot stand for all time in this swiftly changing 
world. 

We have discussed in Chapter VII under 
“ Factors which Develop a Free Nation ” those 
factors, which European thinkers believe develop a 
nation. We will not make a comparative study of 
the two systems of thought (1) as propounded by 
Iqbal, (2) as admitted by European authorities. 
It is not the proper place for that. The main idea 
of this dissertation is to explain the ‘ philosophy 
of life ’ as described by Iqbal ; and it will be bad 
manners, from the literary point of view, if we 
try to demolish piece by piece, the magnificent 
edifice built up by the genius of Iqbal. We leave 
it to the reader to compare the fundamental princi- 
ples as given in the two philosophies and to draw 
his own conclusions. However this important 
question of ‘Nationality’ will be discussed by us in 
detail in a separate book. 

But Iqbal has not given all his ideas regarding 
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the Muslim Nation, in these two books : Asrar 
and Ramuz. He has also discussed these points in 
other works from his pen. In the following chapter 
we will give references from other works of 
Iqbal to corroborate the theme of Iqbal under our 
discussion. 
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The Spirit of the Philosophy 


Iqbal bases his philosophy primarily on the 
principles of Muslim religion. He does not be- 
lieve in philosophy but makes full use of it to 
support his arguments. 

\a\^^\he\\eves that Khudi, the Efto is something 

leal. It expands and develops. Decay m bu^n 
activity is due to the deterioration of Khudi. The 
struggle to elevate Khudi is the noblest of human 
pursuits. 


Thus the poetry of Iqbal is a message of hope 
and progress. This message is intended for the 
East, and especially for the Muslim East. Iqbal 
says in the ‘ Introduction ’ to the first edition of 
Piam-i-Mashriq : 
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Iqbal does not believe in idealistic imaginations 
as the later Sufis (Hafiz, etc) did, but takes a practical 
view of life. He preaches action and conquest of 
natural forces. 

Dr. Nicholson of Cambridge University request- 
ed Iqbal to draw up a statement expressing his philo- 
sophy as given in Asrar-i-Khudi. It will be very ins- 
tructive to read the words of Iqbal, regarding Khudi 
and individual. Iqbal says: “All life is individual ; 
there is no such thing as universal self. God himself 
is an individual. He is the most unique individual. 
The universe, as Dr. McTaggart says, is an associa- 
tion of individuals : but we must add that the 
orderliness and adjustment which we find in this 
association is not eternally achieved and complete 
in itself. It is the result of intuitive or conscious 
effort. We are gradually travelling from tha^s„to 
cosmos and are helpers in this achievement. Nor 
are the members of the association fixed ; new mem- 
bers are coming into being to co-operate in this 
great task. Thus the Universe is not a cojmplete 
act: it is still in the course of formatijon. There 
can be no complete truth about the Universe, for 
the Universe has not yet become “ whole.” The 
process of creation is still going on and man, too, 
takes his share in it, in asmuch as he helps to bring 
order into at least a portion of the chaos. The 
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are the members of the association fixed ; new mem- 
bers are coming into being to co-operate in this 
great task. Thus the Universe is not a complete 
act : it is still in the course of formation. There 
can be no complete truth about the Universe, for 
the Universe has not yet become “ whole.” The 
process of creation is still going on and man, too, 
takes his share in it, in asmuch as he helps to bring 
order into at least a portion of the chaos. The 
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Holy Quran indicates the possibility of other crea- 
ters than God.” 

“Th^moral and religious ideal of man is not self- 
'tfegation but self-affirmation, and he attains to this 
ideal by becoming more and more individual, more 
and more unique . . . He who comes nearest to 
God is the most complete person. Not that he is 
finally absorbed in God. On the contrary, he 
absorbs God into himself . . . Life is a forward 
assimilative movement . . . The Ego attains 
freedom by the removal of all obstructions in its 
way. It is partly free, partly determined . . . 
Anything that fortifies personality is good. Any- 
thing that weakens it is bad. Art, religion and 
ethics must be judged from the stand-point of per- 
sonality. . . Thus the Kingdom of God on earth 
means the democracy of more or less unique 
individuals, presided over by the most unique in- 
dividual possible on this earth. Nietzsche had a 
glimpse of this ideal race, but his atheism and aris- 
tocratic prejudices marred his whole conception.” 
(Abdulla Anwar Beg, The Poet of the East, 1939, 
pp. 198-199.) 

Iqbal preaches that life is dynamic by nature ; 
and self-preservation, self-expression and self-ex- 
’^nsion play a great part in the dynamic activities 
life. Therefore, self is the force which keeps the 
system in action. Inactivity and static view of life, 
as preached by the later Muslim thinkers, is res- 
ponsible for the deterioration in Muslim lands. 
The doctrine of self-negation has not allowed the 
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Eastern nations to proceed further on the road of 
progress. 

Iqbal does not admit that his philosophy of life 
is in any way derived from the Western philoso- 
phers, although so many critics have brought forth 
reasons to prove that the conception of life, as 
preached by Iqbal, is only a modified form of, or a 
result of criticism on, the thoughts of the many 
thinkers of Europe : namely, Nietzsche, Bergson, 
Kant, McTaggart, Bra.dley, Hegel, Fichte. But Iqbal 
maintains that it is, through and through, Muslim 
view of life, as preached by Muslim thinkers in the 
early days of Islam. Europe acquired these Muslim 
ideas and broadcast them all over the world. The 
hearer, due to his simplicity, considered these to be 
European philosophy. The Muslim theories of life 
in the meanwhile changed to the static view, 
because of the teachings of Sqfis. Thus it was 
affirmed that the dynamic view of life is the Euro- 
pean view. Iqbal says that he is reviving the 
fundamental Muslim view of Hie and preaching 
those ideas which the Muslims had in their early 
days. Here is the affirmation of this statement in 
the words of Iqbal, which he wrote to Dr. Nichol- 
son. “The philosophy of §ecr?ts (Airoi^and 
itamu^ is based on the thought and observation of 
Muslim saints and philosophers. Even BergSPI^.’s 
conception of time is nothing new to the Sufis. 
The Quran is not a book of metaphysics. All what 
has been said in it, relating to life and after life, is 
definite. It has a direct relation with metaphysical 
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problems. When an educated Muslim of modern 
times describes these points which have their origin 
in the Quran, in the light of religious experience 
and thought, it should not be understood, that the 
new thought is being presented in the old garb. 
It should rather be said that [the old truths are 
being put forth in the light of modern thought.” 
(Poel of the East, 1939, pp. 310-311). 

The development of Ego (Inner self of a per- 
son — Khudi) is the most important function of life. 
But Ego has got an intimate connection with the 
physical body of the organism. The body stands in 
need of physical necessities of life, and thus is sub- 
ordinate to the environment which provides these 
necessities. In the early parts of the life of an indi- 
vidual when a child, his subordination to the phy- 
sical surrounding is the greatest. Gradually as he 
grows, he develops his self and becomes more and 
more independent of the environment. Thus he 
shakes off the limitations imposed on him by the 
body. In a perfect man the body is completely sub- 
ordinate to Ego. Body dies but self is not material : 
in the higher stages of development it may function 
independent of the body. 

But mind (self) and body are inseparable. Iqbal 
believes that according to Quran, the two belong to 
the same system. Iqbal accepts the spiritual plural- 
ism. Iqbal says ; “ The body is accumulated action 
or habit of the soul; and as such undetachablc from 

^ ^ ^ ekmitivt ol con&cioM&tiess 

which, in view of this permanent element, appears 
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from the outside as something stable. What then 
is the matter ? A colony of Egoes, of a low order, 
give birth to the Ego of a higher order, when their 
association and interaction reach a certain degree of 
co-ordination. It is the world reaching the point of 
self-guidance wherein the ultimate reality, perhaps, 
reveals its secret, and furnishes a clue to its ultimate 
nature.” (^Reconstruction of Religious Thought. 
1944, pp. 105-106). 

To keep body and soul together is the funda- 
mental principle of Islam. Islam accepts that there 
is a world hidden inside a man, but for its sake the 
material world should not be renounced. True self- 
d,evelopment is achieved by proper adjustment 
of relations with the physical environment, as 
directed by the light of the inner world^j The 
soul should be made to .flourish by the conquest 
of nature. 

Christianity, on the other hand, preaches that 
salvation of soul lies in the renunciation of this 
world. The result of this alleged incompatibility, 
between matter and soul, produced a disruption in 
the collective life of a Christian individual. He 
could not succeed socially, politically and economi- 
cally if he wanted to elevate his soul. Hence, he 
. rejected the Christian method of salvation and dec- 
lared that religion was the private affair of a person 
and had no bearing on the social, economic or poli- 
tical attitudes of a person. The state was separated 
from the church. Iqbal mentions this in his works 
(160 A*vU - 1945 - Jb ) 
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The self js always in a state of tension, due to 
the hard struggle in which it is engaged. Then self 
remains alive. If it adopts an attitude of relaxation 
by becoming inactive, it dies. Change and revolu- 
tion are in the nature of life. Our ideals, therefore, 
should not be fixed, but should change with time. 
Ttove is a cosmic assimilative force. It is the ‘foun- 
tain of life.’ Reason is the agent by the help of 
which we distinguish differences of time and space. 
But the evolution of human species consists in 
ttanscending the limitations of space and time 
Map can do this by help of love. Iqbal discuasea 
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the subject of ‘ love ’ in Bang-i-Dara, p. 28 ; under 
the heading J" (i-«^ <sf J> J«) 

Again it is discussed on pp. 17-20, of Jawid 
Namah : 
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But according to Iqbal Reason has also got its 
value. Reason is indispensable for the conquest of 
nature.. It. creates in us a desire for the ultimate 
Truth, and thus paves the way for love. Hence 
Reason and Love both are necessary for the full 
development of self. 

Iqbal condemns Western civilization because it 



110 Iqbal's philosophy of lIff 

has completely starved the soul, at the cost of body, 
and has become unbalanced. But this does not 
mean, says Iqbal, that we should despise it and 
avoid it. Our attitude towards it should rather be 
critical and selective. We should take up those 
elements from out of it, which are suited to our 
national requirements and natural demands. The 
secret of the strength of Europe, lies in its scientific 
knowledge, patient and strenous labour, and the 
useful traits of character. The political domination 
of Europe stuns the thinking capacity of the East 
ern people. They begin to think that the domina- 
tion of Europe is due to some of their lower traits 
of civilization ; like drinking, dancing, nudity or a 
particular form of dress. We, therefore, should not 
slavishly immitate the West : which means cultural 
slavery. We should keep alive our own cultural 
heritage, by continuous modification of our own 
culture and should not produce a break in our 
national continuity by replacing our culture with 
Western culture, but should assimilate the useful 
elements of Western knowledge and civilization'c 

Both evil and good are present in the world. 
The Ego conquers evil and improves in strength. 
Evil is the enemy of mankind. Without enemies, 
the strength deteriorates, as it finds no opponent 
against which it should struggle. The superiority 
of man, over animals is due to his powers of choice 
( ), between good and bad. Laws of nature 

profess the uniformity of behaviour of physical 
objects. Man has got the choice to follow any of 
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the alternatives under a certain set of circumstances. 
The laws of nature then come into operation and 
determine the destiny 'of man, according to the 
alternative adopted by him. Man, therefore, is the 
imaster of his own destiny, and responsible for his 
acts. 
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It is clear from the Reconstruction of Religious 
Thought in Islam by Iqbal, (p. 108) : “ Thus the 
element of guidance and directive control in the 
Ego’s activity clearly shows that the Ego is a free 
personal causality. He shares in the life and free- 



112 1QBAL*S I HtLOSOPHY OF LlFfi 

dom of the Ultimate Ego who, by permitting the 
emergence of a finite Ego, capable of private initia- 
tive, has limited this freedom of his own free will. 
This freedom of conscious behaviduf Tollows from' 
the view of Ego-activity which the Quran takes up. 
There are verses which are unmistakably clear on 
this point : ” 

‘ And say : The truth is from your Lord : Let 
him, then, who will believe : and let him, who will 
be an unbeliever.’ (18 : 28) 

‘ If you do well to your own behoof will ye do 
well : and if you do evil against yourselves will ye 
do it.’ (17 : 7) 

However this freedom of an individual is not a 
free gift of God : it can only be attained after a hard 
struggle. TJie power to exercise freedom develops, 
as we develop in the capacity to overcome obstacles. 
The self with its creative activity changes the con- 
ditions of the environment and removes the obstruc- 
I tions in its way. Ego is thus partly free and partly 
f determined. The Ego becomes a creator and shares 
I ’^ith the Ultimate Power the capacity and respon- 
^ sibility of shaping the world. 

^ 
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The Ego attains to the highest stage in life by 
(1) obedience to the law of Islam and (2) control 
of one’s lower self. Then it becomes the Vicere- 
gent of God. This person is the completest Ego, 
the goal of humanity. He is the ruler of mankind. 

According to Persian mysticism, man at the 
end of his evolution is finally absorbed into God. 
According to Iqbal, perfect individual absorbs the 
world of matter and by this act absorbs God 
Himself into the Ego. 
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We thus find that Iqbal attaches great import- 
ance to the development of the individual, which is 
achieved through the development of Ego (the self 
or Khudi). But complete development of an indivi- 
dual is not possible, without effe ctiv e discipline 
which will make him a member of human society. 
^The loss of the individuality of the individual leads 
: to his absorption into a greater individual : the 
‘ society. He loses his Self and becomes a greater 
Self : the National Self. 

Iqbal “ is a religious enthusiast, inspired by 
the vision of a New Mecca, a world-wide, theocra- 
tic, Utopian state in which all Moslems, no longer 
divided by the barriers of race and country, shall be 
one. He will have nothing to do with nationalism 
and imperialism. These he says, ‘ rob us of Para- 
dise ’ : They make us strangers to each other, des- 
troy feelings of brotherhood, and sow the bitter 
seed of war. He dreams of a world ruled by re- 
ligion ; not by politics, and condemns Machiavelli, 
that ‘ worshipper of false gods,’ who has blinded so 
many. It must be observed that when he speaks of 
religion he always means Islam. Non-Moslems are 
simply unbelievers, and (in theory at any rate) the 
Jihad is justifiable, provided it is waged, ‘for God’s 
sake alone.’ A free and independent Moslem fra- 
ternity, having the Ka’ba as the centre and knit to- 
gether by love of Allah and devotion to the Pro- 
phet — such is Iqbal’s ideal. In the Asrar-i-Khudi 
and the Rumuz-i-Bekhudi he preaches it with a 

sincetit^ wHcla we 
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at the same time points out how it may be attained." 
(Nicholson, R. A., The Secrets of the Self, transla- 
tion, 1920, pp. x-xi.) 

According to some thinkers, there is a perpetual 
strife between the individual and society. The 
society modifies the development of the individual 
and at its own expense tries to absorb or check his 
energies. The purpose of society is wider than the 
purpose of the individual : and this purpose is the 
welfare of the members. Therefore the individual 
has to exercise a certain amount of self-denial for 
the good of society. It is a sacrifice for the sake of 
the group to which he belongs. This is for his own 
good in the long run. On the part of some persons, 
who are strongly national minded, the sacrifice is so 
great that they dispense with their life or property 
for the sake of the group. Through education and _ , 
training the individualistic factors are subdued by*^ ' 
the tendencies of collectivism. Hence the Self of an jv 
individual is personal as well as social. These two 
forces inside the man, have to be mutually adjusted, 
these two qualities are inseparable, as without 
duties there is no freedom of rights, without moral 
responsibility there is no power, and no freedom 
without legal responsibilities. 

By social contact the individual confirms his 
criterion of good and bad. He can express his 
capacities. Life has become very complicated. In 
order to attain harmony in life, man needs a univer- 
sal moral code. For formulating such a universal 
law of morality Divine will is the final authority. 
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If lasting peace is to be attained society should be 
based on the natural, moral law called the Shariat, 

Wii 
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A prophet is therefore absolutely necessary for 
a society, who brings SJiariat directly from the 
heaven. A society or civilization built on physical 
forces, and neglecting the spiritual forces is a 
failure. European civilization based on these lines 
has brought with it distress, misery and dissatisfac- 
tion. Power and facilities of life have increased, 
but happiness has decreased. 
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A society can get true stability only through 
the law of God : the Quran. God is the ultimate 
basis of all spiritual life and therefore loyalty to 
God means man’s loyalty to his own nature. The 
first principle of Islamic society is X^'U’hid (God is - 
one), the second principle is to accept the guidance 
of the Prophet of Islam in the interpretation and ^ 
illustration of moral law. A society based on 
Tawhid should have no political, social, economic or 
racial divisions, because it is based on the laws of 
one God. In practical life, Tawhid teaches, eq^j|- 
ty, solidarity and freedom. The Quran, through 
T awhid, intends to formulate a society on these 
principles. A Prophet is commissioned to deliver 
the message of God, and to become a living example 
of what he preaches. So the Prophet is the exact 
significance of the divine law. Therefore the Pro- 
phet is a necessity, along with the Divine law. 

The Quran says (5:3): “ This day have I per- 
fected your religion for you and completed My 
favour unto you and chosen for you as religion al- 
Islam.” It declares that the Prophet of Islam is the 
last Prophet. The Divine law in the form of the 
Quran and the Sunna of the Prophet is sufficient to 
the day of judgment. In the guidance of mankind, 
Iqbal has discussed the iinality of Prophetbood in 
the Rumuz. The reason he gives in its favour is 
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that it is a remedy against disintegration of Muslim 
Society. Again, Iqbal has discussed this question 
in his Lectures. The Prophet is superhuman hav- 
ing the forces of Heaven at his command. The ex- 
pectation of a new Prophet carried with it the idea 
of a superman who will come to fight and destroy 
the forces of evil. This meant that humanity, 
without this superhuman being, was helpless in 
fighting the evil. By terminating Prophethood 
God has left man to his own resources. “ In Islam 
Prophecy reaches its perfection in discovering the 
need of its own abolition. This involves the keen 
perception that life cannot for ever be kept in lead- 
ing strings ; that in order to achieve full self-con- 
sciousness man must finally be thrown back on his 
own resources. The abolition of priesthood and 
hereditary kingship in Islam, the constant appeal to 
reason and experience in the Quran, and the em- 
phasis that it lays on Nature and History as sources 
of human knowledge, are all different aspects of the 
same idea of finality.” (The Reconstruction of 
Religious Thought in Islam, 1944, p. 126.) 

To establish such a society, as Islam designs, it 
uses Jihad SLS one of its implements. The word Jihad 
means to exert to the highest limit to promote a 
cause. The Quran says, “ you are the best com- 
munity that has been raised up for mankind, ye 
enjoin right conduct and forbid indecency and ye 
believe in Allah.” (3 : 110) “ And strive for 
Allah with the endeavour which is His right.” 
(22 : 78) The object of Jihad is to gain power by 
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which Islam may be able to establish a society based 
on equality, justice and brotherhood, and not to 
gain wealth, or conquer lands, or religious con- 
version. 
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A group must have a national home to become 
a nation. The Muslim Millat is not a nation in 
the modern sense of the word. It is an inter- 
national federation, and its home is the whole 
world], It is not confined to any geographical 
area. However the centre of the multifarious 
activities of the Millat is the j^’ba. Ha j brings to 
Mecca people from all parts of the world, every 
year. The decisions made by the majority of the 
Muslim congregation at Mecca will be carried to 
all the corners of the world. 

A nation should preserve its temporal con- 
tinuity of social life. This is possible by keeping 
the past history of the nation alive. “ No people 
can afford to reject their past entirely ; for it is 
their past that has made their personal identity." 
{Lectures, 1944, pp. 166-167.) 

In Europe the Divine right of kings has 
disappeared. Europe has adopted democratic form 
of government which means government by a 

Will which is common to all the membcts oi the 
Xha Qiwim\ ^ \\\. \QV)a\ says/m pnciitt. 
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this means the government by the strongest party 
in the country. This party is headed by a single 
person — the Dictator. The theory of General 
Will in practice becomes the principle of Dictator- 
ship. 
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Compare: Zarb-i-Kalim, p. 154 ; Bal~i-<Jibril, 
p. 19B ; and Pas Chih Bayad Kard, pp. 37-38. 

Accordimg to Iqbal the three systems of 
government prevalent in Europe in modern times, 
democracy, dictatorship and socialism, have adopted 
the extreme form of their theory for which they 
stand as practical systems. , Islam has adopted the 
via media and is a common factor to all these sys- 
tems. A proof of this statement is that Islamic 
states have witnessed all these three forms of 
government, and they were all accepted as Islamic. 
Again, when each one of these forms of govern- 
ment became prevalent in Europe, the European 
savants of politics produced reasons from Islamic 
literature and precedents from Islamic history to 
prove that this form of government is contained in 
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the sphere of the Islamic theories of state. The 
totalitarian nature of state in Islam is due to the 
fact that Divine Law is all-embracing. 

Democracy of Europe has become dictatorship 
and dictatorship has got all those evils which come 
into existence, when the sole authority is vested in 
one person. This is against the principles of Islam. 
The Communistic theory professes to provide for 
every member of the nation. But it is based on the 
equality of stomachs and lays too much stress on 
economics. Karl Marx justly criticised capitalism 
when he said that it represented extreme form of 
the theory. 
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Iqbal says that Marx’s theory of communism 
concerns with the body alone and on equality of- 
stomachs. But the real centre of fraternity is the 
heart and therefore the root of fraternity is in the 
heart and not in food and soil. .So Marx’s theory 
represents the other extreme. Islam advocates a 
social system, which incorporates the apj»arcn^ly 
contradictory tendencies of human nature in one 
system — democracy, dictatorship and communism. 
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Islam unlike communism accepts the right of 
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freedom of every individual, but keeps the selfish- 
ness of the individual under control by a moral law. 
It disallows all income derived by haram methods. 
Income from bribery, gambling and speculation is 
disallowed. It does not allow a person to hoard 
the elementary necessities of life for profiteering. 
It does not allow economic strangulation of the 
people by allowing one person or a group of per- 
sons to hold the monopoly of production. Then 
the individual is not allowed to spend the wealth 
he has acquired according to his own will, but 
through those channels only which are determined 
by the religious law. The use of silk or gold is 
forbidden. Similar is the case with erection of 
large buildings. Gambling, adultery, musical con- 
certs are prohibited. A moderate standard of 
living is prescribed for all. Whatever is left over, 
a Muslim should spend it in public welfare and in 
charitable institutions. 

(91 

Islam also provides for premature death, perma- 
nent physical disability or old age. The wealthy 
people are taxed at the rate of 2i % per annum, 
and this money is collected in the Bait-ul-Mal (the 
Public Treasury). Bare necessities of life are pro- 
vided to everybody by the state. 

Iqbal prescribes one remedy for all these ills. 
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Follow the Divine Law and all these troubles will 
vanish. 
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But it will definitely be misleading, if we stop 
here. When Iqbal talks of a group or nation or 
Millat, he means the Muslim Millat only. For the 
development of the Muslim nation, Iqbal frames 
regulations and describes laws. Poetry is a very 
incomplete apparatus for explaining science. Even 
technical subjects of a literary type, like economics 
or civics cannot be fully explained in poetry. 
Poetry has got its own technique and language 
which is suitable for expressing poetic thought 
only. If we replace this poetic language by a more 
precise and exact form of speech, which is devoid 
of similie and trope, it remains poetry no more. 
And science must be written in a non-poetic 
language, which is clear, precise, terse and concise : 
no ambiguity, no high flown words, no idioms, no 
flowery phrases. We pass through economics, 
civics, history and biography till we reach the 
other extreme where poetry is situated. In 
poetry the beauty of style and phrase, coloured 
ideas and bright words are not only desirable but 
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necessary. Iqbal has related his theme — The 
Philosophy of Life : a semi-scientific subject, in 
poetry. It is very creditable that his poetry stands 
at a very high level, and he has succeeded in des- 
cribing his theme in sufficiently precise words. 

Language is an inadequate medium to express 
human thought. We learn a foreign language in 
advanced age. In the earlier stages of the study, 
we find it extremely difficult to express our thoughts 
fully in a foreign language. The ideas are there 
but we lack words. Familiar phrases and words of 
our own mother-tongue come to our mind, when 
foreign words are lacking. In the same way, when 
ideas have developed in our own mother-tongue, 
words fail to express the fine shades of meaning, 
or to cover the vastness of ideas. Poetry, with its 
limited field, suffers still more from this defect. 
We have, therefore, to refer to the prose works of 
Iqbal for more precise ideas on the subject. Asrar 
appeared in the year 1915 and Rumuz soon after. 
We all mature in ideas as we proceed further in 
space. The same is true of Iqbal. In December, 1928 
Iqbal was invited to deliver a series of lectures at 
Madras. These six lectures have been published in 
a book form and are named The Reconstruction of 
Religious Thought in Islam. In this book Iqbal 
discusses his views regarding the Muslim view of 
the philosophy of life. We should add these views 
of Iqbal to the ideas contained in Asrar and 
Rumuz to complete the picture. One lecture 
entitled ‘ The Principle of Movement in the 
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Structure of Islam ’ (pp. 146-180, 1944 edition) is 
of special interest to us. 

We will now take up the ideas of Iqbal as 
given in this lecture : Movement in the Structure 
of Islam. “As a cultural movement Islam rejects 
the old static view of the universe, and reaches a 
dynamic view. As an emotional system of unifica- 
tion it recognizes the worth of an individual as 
such, and rejects blood-relationship as a basis of 
human unity.” (p. 148) Human life is spiritual 
in its origin and not earth-rooted. ‘ T awhid ' is 
the principle of Islam, and it demands loyalty to 
God: the ultimate spiritual basis of all life. Accord- 
ing to Islam, the spiritual basis of Islam is eternal 
and reveals itself in a variety and perpetual 
change. A society based on these principles must 
reconcile the categories of permanence and change. 
The principle of movement in the structure of 
Islam is known as ' Ijtihad We will discuss here 
the principles of that type of ‘ Ijtihad ’ which allow 
‘ complete authority in legislation 

The word ‘ Ijtihad ’ means to exert, and in 
Islamic law it means to exert with a view to form 
an independent judgment on a legal question, 
(p. 148) The accepted sources of Mohammedan 
Law (Fiqh) are : (a) The Quran, (fe) The Hadith, 
(c) The Ijma, (d) The Qiyas. 

(a) The primary source is the Quran. The 
main purpose of the Quran is to cultivate in man 
the consciousness of relation between God and 
man, God and universe. The Quran contains a 
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few rules of a legal nature, but its ultimate aim is 
man’s higher life. 

The outlook of Quran is dynamic ; it is favour- 
able to the idea of evolution. But it is inherent in 
man’s nature to look back on the past achieve- 
ments, when proceeding forward with his new pro- 
grammes of life; Therefore life is a combination of 
evolutionary thought combined with conservation. 

The legal principles contained in the Quran 
are very broad and act as awakener of human 
thought. The early doctors of Muslim Law from 
the groundwork contained in the Quran evolved a 
number of legal systems. The four schools of law 
are well known. These are individual interpreta- 
tions of Islam and therefore cannot claim finality. 
“ I know,” says Iqbal, “ the Ulama of Islam claim 
finality for the popular schools of Mohammedan 
Law, though they never found it possible to 
deny the theoretical possibility of a complete 
Ijtihad.” (p. 168). In modern times human 
thought has developed considerably, and this atti- 
tude of Ulamas should not be maintained any 
longer. “The claim of the present generation of 
Muslim liberals to reinterpret the foundational 
legal principles, in the light of their own experi- 
ence and the altered conditions of modern life is, 
in my opinion, perfectly justified.” (p. 168). 
According to the Quran, life is a process of pro- 
gressive creation, therefore every generation should 
be allowed to solve its problems in the light of its 
own experience. 
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The Hadith . — These have been the subject 
of discussion : are they all genuine ? It is not the 
proper place to take up this question. “Abu 
Hanifa (Imam of one of the schools of Mohammedan 
Law), who had a keen insight into the universal 
character of Islam, made practically no use of these 
traditions. The fact that he introduced the princi- 
ple of ‘ Istihsan' i. e., juristic preference, which 
necessitates a careful study of actual conditions in 
legal thinking, throws further light on the motives 
which determined his attitude towards this source 
of Mohammedan Law.” (p. 172). “ On the whole 
the attitude of Abu Hanifa towards the traditions 
of a purely legal import is to my mind perfectly 
sound ; and if modern Liberalism considers it safer 
not to make any indiscriminate use of them as a 
source of law, it will be only following one of the 
greatest exponents of Mohammedan Law in Sunni 
Islam.” (p.l72). 

(c) The Ijma . — It is perhaps the most import- 
ant legal notion. In early Islam Ijma invoked great 
discussions, but after the time of the first four 
Caliphs, it ceased to exert any influence. It was in 
the interests of the Umyyadand Abbasid Caliphs to 
give the powers of Ijma in the hands of a few indi- 
viduals, called Mujtahids who acted according to 
the directions of the Caliph. If a permanent clcct- 
ot selected assembly was iotmed.it mi^litWc 
"become too powerful. “ It is, however, extremely 
satisfactory to note that the pressure of new world 
forces and the political experience of European 
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nations are impressing on the mind of modern Islam 
the value and possibilities of the idea of Ijma. The 
growth of republican spirit, and the gradual forma- 
tion of legislative assemblies in Muslim lands cons- 
titute a great step in advance.” (p. 173). 

If an Ijma of the Companions of the Prophet 
has decided a certain legal point, are later genera- 
tions bound to obey that decision ? “ I venture to 
think, on the authority of Karkhi, that later genera- 
tions are not bound by the decision of the compa- 
nions. Says Karkhi : ‘ The Sunnah of the compa- 
nions is binding in matters which cannot be cleared 
up by Qiyas, but it is not so in matters which can be 
established by Qiyas.' " (p. 175). 

It should clearly be understood that the Ijma 
has got no authority to repeal any part of the Quran, 
just as no tradition of the Prophet has got this 
authority. 

(d) The Qiyas . — ’It means the use of analogi- 
cal reasoning in drawing conclusions. Speculative 
reason and logic is used in legislation. Islam con- 
quered many countries, where the conditions were 
different as compared with Arabia. The followers 
of Imam Abu Hanifa found little guidance from the 
literature of traditions. They used speculative 
reason in their interpretation. The legists of Iraq 
applied Aristotelean logic in Qiyas. The legists of 
Hijaz objected to this method and said that this 
would turn the Law of Islam into a kind of lifeless 
mechanism. Thus the limitations, conditions and 
correctives of Qiyas were critically defined, and 
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these serve as the source of life and movement in 
the law of Islam. The legists of Iraq attached more 
importance to the eternal aspect of the ‘ notion,’ 
while the legists of Hijaz laid more stress on the 
temporal aspect. These discussions “ emancipated 
the concrete as it were, and brought out the neces- 
sity of observing the actual movement and variety 
of life in the interpretation of juristic principles. 
Thus the school of Abu Hanifa which fully assimi- 
lated the results of this controversy is absolutely 
free in its essential principle and possess much 
greater power of creative adaptation than any other 
school of Mohammedan Law.” Properly under- 
stood and applied, the essential principle of this 
school, i.e., Qiyas, as Shafa’i rightly says is only an- 
other name for Ijtihad which, within the limits of 
the revealed texts, is absolutely free.” (p. 177). 
Due to intellectual laziness, in this age, Islam has 
closed the door of Ijtihad. There is no justifica- 
tion for adopting this attitude in the foundational 
principles or the structure of Islam. “ Equipped 
with penetrative thought and fresh experience the 
world of Islam should courageously proceed to the 
work of reconstruction before them.” (p. 178). 
Taking these facts into consideration the Musalmans 
should be the most emancipated people on earth. 
” Let the Muslim of today appreciate his position, 
reconstruct his social life in the light of ultimate 
principles, and evolve, out of the hitherto partially 
revealed purpose of Islam, that spiritual democracy 
which is the ultimate aim of Islam." (p. 179). 
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Factors which Develop 
a Free Nation 

We have discussed those factors which, accord- 
ing to Iqbal, build up and develop a free individual 
and a free nation. It will be in keeping with this 
subject to examine those factors which European 
authorities of modern socialistic sciences consider 
necessary for the development of a nation. 

These factors, which the European scholars pro- 
fess, are necessary for the development of a nation, 
may differ from the factors described by Iqbal. 
This does not mean that the work and the usefulness 
of Iqbal’s creative genius is reduced to nothingness. 
This does not mean that Iqbal’s great thoughts which 
he evolved as a rose-garden of poetry have ceased 
to exert their influence on the masses. Iqbal’s chief 
aim was to produce an awakening. His main idea 
was to shake off the lethargy of the Eastern people 
and to kindle in their mind the fire of active life. 
He has apparently succeeded in it ; and his litera- 
ture will continue to exert the same influence for a 
long time in future. This monograph too is a 
proof of the same affect. The world changes and we 
change our line of action to achieve success accord- 
ingly. Difference of opinion is a healthy sign of 
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improvement, as long as the opposing forces do not 
produce a clash which destroys both. The two 
should come to a mutual understanding and then 
unitedly exert their influence. 

We give below, for your consideration, the 
factors of nationality as admitted by Western 
scholars. There are two main classes of factors : 

I. Material factors, II, Non-material or 
spiritual factors. 

I, The material factors are : 

1. Race 2. Homeland 

3. State 4. Economic conditions 

11. The non-material factors are : 

1. Language 

2. Religion 

3. National Literature 

4. Tradition 

5. Education 

6. Culture and Civilization 

7. Laws 

8. Oppression 

9. The will to be a nation. 

These four material and nine non-material 
factors control all the functions which are con- 
nected with nationality, in one form or another. 
They cover all the phases of national life, and it 
is believed that the origin, development and survi- 
val of a nation are intimately connected with 
these factors one way or the other. Some of these 
are connected with certain activities of national 
life more than other factors. For this reason 
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when we examine one set of activities of national 
life, this one set of factors seems to be the soul 
of national activities. Again, when we analyse 
national life from another point of view, we dis- 
cover another set of factors at work. It is possible 
that a certain nation may not get chances of deve- 
loping all its departments and, therefore, the factors 
connected with the excluded departments may not 
be at work in this atmosphere. It is also possible 
that an observer may examine national activity 
from one point of view only, and therefore, accord- 
ing to his estimation, other factors may be inactive 
or undesirable. 

It should, however, be clearly understood from 
the very beginning, that all these 13 factors act in 
the same sphere. They act on national life and re- 
act on one another. The total effect therefore is a 
very complex one. This resultant effect produces a 
state of mind in the individual and in the society 
which generates and develops nationality. It is a 
sentiment which it is not possible to describe in 
words : a complex sentiment which one can feel but 
cannot express. 

Now we will proceed to describe briefly the 
influence of each one of these factors on nationality. 

I, Material Factors 

(1) Race.— One of the oldest theories says that 
race is the basis of nationality. Persons who belong 
to a certain race are alike in outward appearance, 
habits and character. They create a sympathetic 
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atmosphere and a like-mindedness in the group. 
in the primitive stages of civilization, and in the 
primitive stages of development of a nation, race is, 
undoubtedly, the basic sentiment which acts as a 
cement to bind the sympathies of the individuals to- 
gether. It is one of the origins of nationality and 
strongly promotes national feelings. We can easily 
draw out this conclusion from the history of any 
nation. We find, however, in the world that most 
of the nationalities do not comprise a single race. 
There are many races which do not make a nation. 
Hence we conclude that race alone cannot serve 
as the basis of nationality. 

The term ‘race’ is used by different authorities 
to express different meanings. In general there 
are four kinds of races : 

(a) Biological race 

(b) Linguistic race 

(c) Cultural race 

(d) Historical or political race. 

(a) Biological race. — Members of a biological 
race have got a common ancestory : They have got 
a common blood running in their veins. The main 
races of the world are : Aryan, Semitic, Hemitic 
Mongolian, Dravidian, Negro, etc., and then we 
have the mixtures of these races : Mongoloid, 
Negroid, etc. The anthropologist uses purely 
physical data to classify human beings into 

dviietent races or sub-races. His distm^»uis\vin 

marks are : stature, shape and dimensions of the 
skull, shape and relative size of the various parts 
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of the body, shape and size of the various organs 
which constitute the face, colour of the skin, etc. 
Each race has got its own mental characteristics. 
Therefore members of the same biological race 
react in the same way under a certain' set of 
circumstances. 

(&) Linguistic race . — A certain group of 
people speaks a language. We study relations of one 
language with another, and thus classify languages 
into larger and larger groups. It is believed that 
people who now speak languages, which are includ- 
ed in the same linguistic family, at some remote 
period, were intimately connected with one another 
and had a common ancestor. But history 
proves that language and race are two separate 
conceptions. A conquering group, often, imposes 
its language on the conquered people. There is 
a possibility that people who speak the same 
language may belong to the same biological stock, 
but it is not essential. 

(c) Cultural race . — A common civilization 
flourishes in a certain area. Mughals in India, 
Romans in Eastern Mediterranean, Egypt and 
Western Asia produced a common culture. Jews, 
all over the world, in modern times, form one 
cultural group. The members of this group and 
others begin to think that they belong to the same 
race. But common civilization does not necessarily 
denote a common ancestory. History shows that 
differences of language and race do not check the 
spread of a common culture in a certain area. 
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Historical or political race. — When a group 
has got the same historical background, it develops 
common attitudes and tendencies. Due to political 
atmosphere the characteristics of the individuals 
become alike. Such a group rather belongs to the 
same Nation, than to the same Race. A race is 
physical in nature, but a nation is spiritual. 

There is no pure race in any part of the 
modem world. Due to military, political and 
cultural campaigns, there has been an inter- 
mixture of races from very remote times. Very 
small groups, like Druzes and Kurds, which live in 
a geographical seclusion, may succeed in retaining 
the purity of their race. Such small groups cannot 
develop nationalities. History proves that no single 
pure race has succeeded in building up a nationality. 
It is rather the history of co-operation and conflict 
of many racial groups which fuses the groups and 
converts them into nationalities. 

The race of a national group is accepted to be 
that race to which the majority of the members 
belong. By intermarriages a common race comes* 
into existence all over the area. The members 
even create traditions of common origin, although 
they do not belong to a common race, and this 
feeling produces a strong sense of nationality. The 
racial feeling is a powerful agent which awakens 
the spirit of kinship and unites people to form a 
nation. Each race has got a prejudice regarding 
its own superiority and the inferiority of other 
races. 



FACTORS WHICH DEVELOP A FREE NATION 139 

(2) Homeland . — part of the globe, in which 
a nation flourishes, affects and is affected by the 
environment, in which it propagates its values, is 
called the Homeland of that nation. On the other 
hand, if an individual lives in a land, but this land 
does not affect him morally and spiritually, it will 
be called his country and not his homeland. An 
Indian child is taken to England at the age of three. 
He is educatad there, and when he is about twenty 
years of age comes back to India and passes the 
remaining part of his life here. This person, we 
may very well say, has got England as his homeland 
and India as his country. 

Historical research has made it clear that no 
nation can take birth or survive without a national 
homeland. Homeland is a potent material factor 
which keeps up the spirit of nationality. Inside 
the borders of homeland comes into existence the 
literature, culture, language, religion and traditions 
which belong to a certain nation and which give to 
that nation its peculiar stamp : its individuality. 
Without the special mental associations the 
geographical tract would lose its charm, warmth 
and sanctity. 

National homeland creates, in the minds of the 
individuals, a persistent and vigorous expression of 
love for their nation. Without homeland, which 
serves as the material nucleus, national activities 
cannot be transformed into facts ; they remain a 
fascinating dream. A nation cannot command 
respect, in the eyes of others, without a homeland. 
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In fact according to modern authorities without a 
homeland a nation cannot exist. Homeland is the 
symbol of nationality. Members of a nation, 
instead of calling the land by their name, name 
themselves by the homeland ; They call themselves 
Iranians or Chinese or Arabs. 

Generally natural barriers as mountain ridges, 
rivers, etc., serve as the boundary-lines of two 
national homelands. But it is not essential. 
Boundaries can be made artificially, and the useful- 
ness of homeland still remains the same. Home- 
land is an essential factor for producing nationality. 
The chances of survival of a national group are 
directly proportional to the amount of political and 
social control of its homeland. 

(3) State . — ^The state has got peculiar powers, 
sanctioned by the civilized world. It frames and 
applies political law ; a power which no other 
association possesses. The compulsion implied is 
unconditional, as well as socialized ; and this law 
applies to all the members of the State. The State 
covers the whole territory in its jurisdiction and 
has got force in its possession to maintain the law. 

In this way the State has got powers and func- 
tions which no other organization possesses. Our 
social, religious, economic or cultural organizations 
fail to perform those functions in which the state 
easily succeeds. But the state cannot replace those 
organizations in its functions which cultivate and 
express the beliefs, opinions and ideals of the com- 
plicated modern world. 
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As regards the functions of the State, there 
is an everlasting controversy. These functions 
differ under different conditions and in different 
periods. The totalitarian view is that the State 
should take over all the functions of society, and 
control the rights, duties, etc. — the complete life 
of all the individuals. In practice, there are always 
limitations imposed by mores and folkways of the 
community. 

The State alone has got certain powers : order 
and peace, standardization of units and values, limi- 
tation of powers of individuals and societies and 
co-ordination of various organizations. The activi- 
ties of the modern world are based on contractual 
system. The State provides an assurance that these 
contracts will be carried out by the individuals or 
organizations. If these contracts are broken the 
police and law courts will take up the case. 

The State keeps in view the interests of the 
whole community and does not allow reckless 
individual exploitation. It controls the resources 
of the community : mineral wealth, forests, wild 
life, fisheries, railways, roads, labour, etc. The State 
can develop material and mental resources of the 
community by framing certain laws. It guides 
the destinies of the educational system, because 
only a State can understand the past, present and 
future of the community as a whole. 

The State is an important factor which develops 
national feeling among people. In some European 
quarters, it is believed that the State produces 
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nationality. The kingdoms of France, Germany 
and Italy came into existence before these people 
developed a full sense of nationality. The respec- 
tive states classified the idea of nationality in due 
course ; hence some European authorities believe 
that state comes first and nationality afterwards. 
It may not be so, but history has proved that no 
nation can develop to its full growth unless it 
possesses a state of its own. The State is an essential 
part of a nation. It represents that nation. It can 
frame laws and institutions which will produce 
similarity in the mentality of the people. Schools 
are an important channel through which a national 
government can cultivate national patriotism. 
School books inflame national pride, and propagate 
the programme of the nation. A common official 
language, imposed by state, gives unity to the 
people. When the government pursues this policy, 
for a sufficiently long time, it can mould the 
manners and disposition of the masses. Then a 
specified national temper is produced which 
cultivates the spirit of nationality. A nation, which 
is under a foreign government, spends all its 
energies in obtaining political freedom. The 
sovereign power does not give it sufficient freedom 
to develop national characteristics. 

(4) Economic conditions . — As we develop more 
in the atmosphere of modern civilization, the 
economic forces encroach more and more on the 
various aspects of our life. The economic structure 
is wider than the political structure. It extends 
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beyond the boundaries of its own state and covers 
the whole world. There is some direct or indirect 
economic relation of one country of the world, 
with the other. Economics is primarily concerned 
with the acquisition and distribution of wealth. 
But in modern times the solidarity of a political 
system is based on economics ; modern wars are 
the outcome of uneven distribution of economic 
resources. 

We find that economics plays a great part in 
the constructive programme of a nation. It is 
necessary to co-relate the political and economic 
forces of a country for the advancement of the 
community. The density of population in various 
parts of a country is regulated by economics. 
Industrial areas are thickly populated. Civilization 
flourishes in thickly populated areas. In the nine- 
teenth and the twentieth century, after the Indus- 
trial Revolution, economic forces have played such 
an important part in Europe that most of the his- 
torical movements can be traced as the result of cer- 
tain economic causes. 

Material interests bring about the union of 
certain tribes or groups : the large group, thus form- 
ed, sometimes acquires the attributes of a nation 
due to other factors working in the field. It may 
be due to the feeling of economic oppression or 
economic development. Economics, however, is 
not a fundamental factor of nationality. If a 
group of people possesses other elements which 
develop national spirit and develop nationality, the 
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economic forces may strengthen the national factors 
and produce a strong national atmosphere, 

II. Non-material Factors 
After having studied the material factors we 
now proceed to discuss the non-material (spritual) 
factors. The first spiritual factor is language. 

1. Language . — We find that almost in all 
parts of the world the linguistic and national 
boundaries coincide. There is, therefore, an inti- 
mate relation between a national group and its 
language. Nations always try to preserve their 
mother-tongue if an attempt is made to suppress it. 
Language is acknowledged as the most important 
factor which establishes the identity of a nation 
and maintains an atmosphere in which the national 
spirit can flourish. This is called the national 
language of that nation. 

We express our ideas through language, and 
receive information regarding facts through langu- 
age. Language has got a control over the ways in 
which a person expresses his ideas. An unedu- 
cated person and a highly cultured man express 
their feelings in very different ways. In our social 
relations language plays a very important part. A 
person who speaks a foreign language is taken to 
be a foreigner by us. Language is a visible element 
which proves the likeness of one person to another. 

The genius of each language is different. It is 
not possible to translate or fully express the words 
and phrases of one language in another. Our 
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idtas assume the garb of that language in which we 
speak. Hence every group speaking a certain 
language has got its peculiar words, phrases and 
idioms as well as expressions which act as codes of 
morals, and ways and methods which are the pro- 
duct of the genius of the language spoken by the 
group. 

The national literature is the national inheri- 
tance of a people. This is written in their national 
knguage. Members of a nation are saturated with 
ideas, morals, stories and sentiments provided 
by this literature. It becomes a code of morals and 
an unwritten law for them. The mind of the 
nation is moulded in that channel. Hence langu- 
age has got a direct bearing on the national charac- 
ter of a group. 

A nation must have a common language. This 
will give to the group, in the long run, a common 
national character. Some authorities attach greater 
importance to language than to race, in the deve- 
lopment of a nation. With a foreign language as 
the medium, a nation cannot express its mind fully. 
Therefore, it must use its own tongue as the 
national language. Nations are often bilingual. One 
is the first mother tongue spoken in the homes^ 
The second mother tongue is the literary and 
official language of the area. Sometimes the first 
mother tongue and the second mother tongue are 
the same, in certain areas. 

Language is an indispensable factor in the 
fotmatibn of nationality. No nation can deyelo^ 
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unless it possesses beforehand a sufficiently culti- 
vated language, which is named as the language of 
that nation. However, history shows that nation- 
ality is not based on language. There are more 
than two nations which speak the same language, 
e.g., English, Scotch, American. There are some 
nations, the sub-groups of which speak different 
languages. Three languages are spoken in different 
parts of Switzerland. 

2. Religion . — Some centuries ago religion 
played a very important part in all the spheres of 
life. Religion created parties, communities and 
nations. It determined social relations, habits and 
customs. In modern times the functions of life 
have become very complicated : many controlling 
forces have come in the field, and religion is one of 
them. As we go forward in space, other forces, 
like the social and economic are becoming more 
prominent and religion is gradually yielding place 
to them. 

In old days religious practices were the social 
ceremonies of a nation. National sentiment was 
controlled by religion. A religious sanctity was 
given to these functions by the belief of superna- 
tural intervention through religion. The temple was 
a place of worship, a school and a meeting place 
of the public. Religion was national religion as 
well as state religion in the real sense of the wor4. 
Religion was used as an agency to cultivate nation- 
But iti modfem timest religion is m^d as 

§n anient ior social development. It JS nOt 
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but a tool fot other aims. The political propagan- 
dist, the social worker, the educationist, the revolu- 
tionary, all make an approach to the heart of people 
through the sanctity of religion. 

In modern national life religion is not the 
most important binding force. Many states pro- 
fess to have no state religion. Religious belief is 
considered to be the private affair of an individual. 
Most of the modern nationalities have got in them 
groups of people, who profess conflicting religions : 
English, French, German, Italian. America is a 
peculiar ezample. American nationality has deve- 
loped recently. From its very beginning, t.e., the 
Declaration of Independence by America^ religious 
element has been entirely excluded from national 
life. Religious toleration is a modern movement. 
But history proves that in general, religion has 
never been so strong a factor in a nation as langu- 
age. Religious freedom is essential for the full 
development of civilization. However, we find 
that in certain cases, religion has served as the 
basis of nationality, c.g., Jews, Japanese, Arabs. It 
is more so in the East than in the West. 

A certain religion has got marked effect on 
its followers. It permits certain beliefs land prac- 
tices and disallows others. The spirit of a religion 
controls the character of people, who follow that 
religion. On these lines religious beliefs may 
refkrd or promote the scientific progress of a: peo- 
ple. Literary and scientific knowledge is applied 
towards soci^ progress. The development ^of it. 
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gfcnip d«peiid8 upon the facilities provided by le- 
li^ion. 

We find that there are many nations which pro- 
fess the same religion ; and in other nations there 
are groups who profess many religions. Hence re- 
ligion cannot be named the essence of nationality. 
Religion, however, imposes upon the individual 
certain moral laws, social and semi-religious prac- 
tices, and thus moulds their ideas into certain 
channels. The members of the nation remove 
conflicting points and they are closely bound 
together. 

3. National Literature . — Certain elements 
form both the cause and effect of nationality. They 
are national literature, tradition, education and 
culture. The national atmosphere is created 
and moulded by these elements. As the naticm 
develops, it produces new literature, new methods 
of education, etc. This new atmosphere now 
moulds the mental activities of the nation and 
coming generations are mentally a product of th is 
atmospbmre. 

We take national literature, to start with. 
National literature inspires the members of a group. 
It may Pot create a nation : but it keeps the nation 
ahve. It awakens the dormant sentiments. National 
and patriotic poetry produces a warm atmosphere 
for the political propagandist. 

National bero^ mould the character of people. 
They are the idol of the wh<de nation and they 
iafuse common character the masses. Tfa^isa 
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uniformity of behaviour is the result. The fictional 
literature : drama novel and short story reveal the 
mind and character of a certain age. They effect 
the following age. Literature is the record of com<> 
mon sufferings and glories of a nation. History is 
the common possession of all the individuals. 
National hopes are described in literature and people 
try to achieve them. 

Many movements have matured through the 
agency of literature. The conquests of the paper 
army may exceed the conquest of a politician or a 
general in their permanence and vastness. A national 
poet plays a great part in propagating the pro- 
gramme of a nation. His message, good or bad, un- 
consciously penetrates the hearts of people. He 
can raise or demoralize a nation. Cheap authors 
are a great danger to a nation. 

Literature should create unity and solidarity. 
It should be capable of leading the nation towards 
a common programme. It should be a suitable 
mixture of artistic element and suggestive lines of 
action. Literature, therefore, is not a fundamental 
factor of nationality but describes and propagates 
the essentials of nationality. 

4. Tradition. — Tradition, in general, is the 
name given to an idea, custom or practice which 
comes down from the previous generations and is 
universally accepted and honoured by the whole 
group. It includes in certain ways religion, 
language, literature, customs, habits and a certain 
Which is peculiar to the mentality of tint 
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people. Tradition keeps changing, to suit the new 
conditions of tl^ nation. 

Here we will take up that tradition only, which 
is the hidden spiritual element, and moulds the 
mentality and character of people. Tradition con- 
sists of certain recollections and practices which 
have become sacred to the nation. Tradition is 
the unwritten law, which permeates the mind of 
the whole nation. Sometimes a tradition is histori- 
cally wrong, but its power of moulding the tendencies 
is in no way mitigated. 

The traditions constitute the national atmos- 
phere. They cannot be removed as a whole. 
Gradual changes can be produced in them. Thus 
the traditions are continuous. According to some 
authorities thetradidon is the soul of a nation ; and 
the nation survives as long as the soul survives. It is 
the inner voice of a people^ which unites them into 
a group. It is a pride which cannot be replaced by 
geography, numbers or wealth. Tradition g canno r 
be destroyed by a conquetpr, and, if kept up vigour- 
ously, can revive a nation. 

Through the tradition the young jnind l«arns 
to love his own group, aticT to hate the 
enemy group. Itullabies, baUads and folk- 
songs, learnt in childhood, have a permanent 
effect on the individual. The words may be 
forgotten later, but the substance is never for- 
gotten. To remain .alive, a nation must have an 
am in view. The spirit of the conquest oi that 
aim is kept alive by coipmop songs, stqiyn^ 
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The schools and collages run on certain traditions ; 
and the younger generations try to keep up to the 
standards laid down by these traditions. 

The national atmosphere is full of tradition of 
that nation. A person unconsciously gets saturated 
with traditions. It is a natural process , which does 
not submit to the desire of a person. The ideals 
of a p erson are, teamed accordingly. When a per- 
s^ goes in a foreign land, he carries these ideals 
with him. We therefore find that the tradition plays 
an important part in creating a national atmos- 
phere, and in rejuvenating a nation. 

5. Education . — Education is the most impor- 
tant implement for creating.- national atmosphere. 
Through education we can mould the charajc.ter.pf 
ypirth into determined forms. The habits, actions 
andad^s of .the members of a nation become alike 
and the group tjecomes 

The nation ....preates t!^ educational sy^em 
and tl^ e sy stem creates t^e nW^geherations. In 
this way ultimately a balance is set up, and the 
system of national education corresponds to certain/ 
ideals which the nation possesses. 

Education fashions the national character a^nd 
imp^ts J^scipline of life. The character of 
educational system depends upon the authori^ 
which controls it. There may be comj^umSLl bodies, 
religious bodies, or the government who run the 
schools. The Educational System of a nation 
should be directly under the control of the govern- 
ment, so that no discordant note is mixed in the 
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concord of national atmosphere. In communtl 
institutions, the students are imbued with com*’ 
munal ideas, and this is against the national unity. 

All the persons should be given primary 
education. Their talents and gifts should be tested^ 
and the best brains should be given free chances 
to proceed further with higher education. In this 
way all the best brains of the nation will be useful 
to the nation. Nations and men develop by dint 
<;of ^discovery, capacity and intellect. Equal chances 
should be afforded to all the children of the nation. 

National education should have a national 
colour. Mother tongue should be the medium. 
National history, geography, and national ideals 
should be included in the junior classes. National 
education produces a community of common ideas, 
a similar understanding regarding the judgement 
of right and wrong. It is through education that 
the great deeds of a nation are transmitted to the 
coming generations. Through education a nation 
learns its programme of life and works out its des- 
tiny. Culture represents the national characteristics ; 

cult ure is acquired 

tinuity of these characteristics is managed through 
education, and the nation continues to live. 

Educat io n ^is, juperior^ jto J)^cr factors of 
natjo^li tyr viz..lca ce. fanguage, religion, etc., in”dM 
respect at least. These factors exert their influence 
indirectly, while education does its work directly. 
We publish the future programme of the nation, 

m (a ivd wUte> desire^ needs 
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possibilities.' B<iucation puts the i ndividual m a 
certain Iram e Man leads the world, and 

education i^lii^lEielnan. 

Ed ucation levekj^e i<|ea s, position and . status 
j of h uman beings. It raises individuals to die 
conimon_ stondard in society. True education 
aims at general development of the body, mind and 

f '"W W fa*,., - 

cha racter. 

6. Culture and Civilization . — Culture and 
civilization, although connected, are two different 
phenomena of the living organism. Culture deals 
with_ti^ material surrpuadin^l. of. and how 
tKs surrounding affects the individual. Dress , 
mediodslafltMfiSpo^^^ life* all are included 

in the realm of *^lture. Civilization is the develop~ 
ment of jou^, the inner JSelf .of..inan.to»»-feigher 
le^^: Tile sense of abstract justice, appreciation of 
Ime arts, the love of truth. 

*""Curtufe gives to members of a group likeness in 
outward appearance, similar manners and customs. 
Civilization teaches them to think in the same way. 
Their criterion becomes the same, a uniformity of 
thought and action is the result. In this way the 
group becomes more solid. Qsdli^JiaB-.isLtfes 
sp iritual facto iL..UiJiich.insnir£g-uaitv. 

Culture has progressed c ontinuously a lthough 
unifo rmly, age. after age. Civilization may- 
improve"^o^eteriorate ; and one generation may be 
superior or inferior to the following generation in 
civilization. The advancement of culture does not 
pccessarily mean advancement <?f civilizateofu 
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On« generation passes its culture to the ioHoivinf 
generation, but every individual acquires civiliza- 
tion by training. Culture and civilization are the 
' basis of many living nationalities and give them the 
' distinctiyjLjc^^^ ; but this factor itself 

^pen^ upon so many other factors for its exist- 
ence. 

7. Laws . — ^Laws are created by human intel- 
ligence. as schemes, ideas a nd Jnstity^jlipji^ are. It 
is a tragedy of human experience that these crea- 
tions of the human intelligence get out of the 
control of its originators and begin to control 
them. The laws and constitution of a nation are 
created by the nation, but these control the future 
programme and fashion the habits of a nation. 

Laws come into existence in two ways ; (1) 
the c onstitution i s framed by a body of thinkers, 
as in U. S. A. ; (2) the cur re nt .lawu is a gradual 
development of the old law of the country, as in 
Germany, France and Italy. In modern times laws 
and constitution are framed by a group of thinkers. 
Therefore it is laws which mould the mentality of a 
nation. The effects are immense and vast. 

Xavt is a great force which influences, the 
.temper of a nation. AH the members are equally 
afiiected by it. The highest and the lowest are 
ruled by the same law. This imposes certain res- 
trictions on everybody, and also empowers him 
with a certain amount of freedom. The individual 
knows his own limits, and of others. The grhup 
tints acquires a fundamental unity, and a spirit qf 
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equality prevails all over the area ruled by the 
same law. 

The spirit of law should pervade through the 
whole nation, and the sanctity of law should be 
preserved. The national authority should make 
as well as enforce law. Legal rights are the birth- 
right of a citizen. “ These are my legal rights,” 
should be claimed by everybody. 

New laws should be made to keep pace 'with 
the changing conditions. Old laws may be revised 
or absolutely new laws may be framed. The pro- 
gress is rapid if a new set of suitable laws is made 
and enforced. A national government can trans- 
form the group under its control through the 
agency of law. Law preserves national unity and 
strength, as well as devises means of inculcating 
unity. 

8. Oppression . — Oppression is not an element 
of the composition of nationality, but it con- 
tributes to its formation. This factor is neither 
tangible nor direct in action. It rouses the 
national feeling, when other factors, which compose 
nationality, are already at work in the field. It is 
possible that factors of nationality are present in 
the atmosphere, but no occassion arises to wake up 
the group consciousness. Oppression supplies the 
necessary match-stick for the fire of national feel- 
ing to kindle. It is possible that many small 
groups may be oppressed, without developing 
nationality, because they lack other fundamental 
fa(;^ora which constitute nationality. 
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Oppression is a common element, which acts 
equally well on all the members of the group* 
A^inst this oppression, tbe individuals develop 
hopes of freedom, hopes of progress, and hopes of 
strength through which they will be able to achieve 
deliverance from this oppression. The group thus 
becomes a nation. Modern history supplies many 
examples. France, after the revolution, was oppres- 
sed by Germany under Bismark and became a 
nation. Napoleonic conquests inspired germany. 
Various German principalities were united and 
became a strong nation. Germany from one side 
and Russia from the other wanted to change the 
language, culture and traditions of the Poles. This 
was oppression. The Poles became a united nation : 
they preserved their language and culture and thus 
their nationality. The Christian people believed 
that it was an appression to remain under the 
Muslim Moors. Other Christian nations of 
Europe helped them to obtain freedom. Spain 
emerged as a revived nation. In India British rule 
was taken to be an oppression by all the groups. 
The various sects thus became united and the 
national spirit came into action. 

When by legal or physical force efforts arc 
made to replace the language, religion and culture 
of F people and thus to destroy their nationality, 
the results are always reverse of the desired resulm. 
\3ndfet this oppression the nation takes a rebirth. 

We have been discussing the oppression of 
one nation on another. How let us consider the 
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oppression of one group on another, in die same 
nation. 

A major group oppresses a minor grcnip. We 
may call them a major nation, and a minor nation 
in ■ the same geographical boundaries. The major 
nation always tries to absorb the minor nation, 
linguistically, culturally and mentally. The usual 
results of oppression follow. The minor nation 
becomes steadfast in its beliefs. The two get more 
and more separated, till it is possible that the 
smaller group may claim to be a separate nation. 
Oppression may be physical, mental or economic. 
It proves to be useful only when other factors of 
nationality have been at work in the field for some 
time. 

9. The Will to be a Nation . — Some autho- 
rities attach great importance to this factor. They 
say that common language, race, culture; all the 
necessary elements, may be present, but the group 
will not acquire national attributes until it creates 
‘ the will to be a nation.* Later, the factors may 
become weak, but as long as the will is active, 
national spirit flourishes. It is not necessary that 
all the membei^ should possess this consciousn^s, 
but it is necessary that the majority of members 
should have this will. How is this will created? 
The material and spiritual factors of nationality are 
working in the field, common traits produce a group 
likeness mad develop natioi^l consciousness. This 
action is not perceivable but is irresistible. Tbm 
the other factors produce the will to be a nation. 
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National consciousness comes to the individual 
through crowd psychology which is different from 
the individual psychology. Crowd responds to 
those appeals which are general and de>indivi* 
dualized; these come to him through society. The 
individual thinks in terms of the group : progress 
and development of the group. He sacrifices his 
personal interests for the sake of his nation : his 
life and property. But it should he remembered 
that national prestige is never offered to a nation as 
a gift ; it is always conquered. 

Modern world is abused by the propagandist. 
Sometimes the .agitator or the literature-monger 
creates an artificial atmosphere, in which the 
national spirit and the will to be a nation begins 
to flourish. This desire was forced on the in- 
dividual, and did not come from his inside. This 
will soon die out. That “Will” is only lasting 
which is horn inside the heart of a person, by the 
complex of circumstances around him. History 
shows that nations in general are not a creation of 
deliberate Willj, but are produced b y gradu al 
4evelopment. “ W.ill ”, however, plays an important 
in the characteristic development jand^Bctive 
suryivaV of a gspup, as a nation. It develops the 
^ jjpeci al Jxaits of character by which a nation is 
disttaguislSeJ Wom oiE^g, In modem times, 

authorities have always decided the daims 
of a aroup to separate nationality, by tfaia“Wi&” 
of that group. 

Of these 13 factors we find some ate escMte 
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importailit than others. Some of these are sub- 
ordinate to other factors and do not work indepen- 
dently. We find that those factors which play 
the most important part in originating and building 
up a nationality are : homeland, language, religion, 
race, state. 

Within a nation there is a majority commun- 
ity, and one or more minority communities. It is 
possible that the total number of individuals of the 
majority community, may be less than the total of 
all the rest put together. But majority community 
is the legal controller of nationality. A minority 
community, in strength of numbers, may be very 
near the majority community. It may possess 
certain traits of nationality, and supposing it 
develops national consciousness. The mental state 
of this minority community becomes painful. It 
demands rights. The majority community suppresses 
the demands, and keeps in view its own require- 
ments. There is a clash. If the minority com- 
munity is weak, the majority crushes it, and 
reduces its chances of progress. If the minority is 
strong, and can assert itself, it separates and 
becomes an independent nation. 

League of Nations in Europe used to decide 
all political points of controversy. The minority 
problem was the bitterest and the most difficult 
for them. However, they decided the rights d a 
group to be classed as a minority community withiA 
L nation or as a separate nation, on the basis^l 
Laagoage, Religicm and Race.- These three s^e 
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the fuMamental factors of di^ancdoiL To tintse 
we have added homeland and state^ as without 
these two, according to ail accepted politiod 
theories* a group cannot be called a nation. A 
nation must have a homeland, which should be 
called the home of that nation ; and it must have 
its own government. In the homeland it establishes 
its own government, makes laws and the spirit of 
the nation begins to breathe and speak through 
these laws. 

Islam preaches that Muslims should extend their 
sympathies beyond the borders of their own race, 
colour and country. Muslims all over the world 
are brethren ; they have got equal rights. For them 
the whole of the world is a mosque. The home of 
a Muslim is the whole world. But this does not 
mean that Islam demolishes or forgets the bound- 
aries created by country and race. This would 
mean paying no heed to your home, your kith and 
kin, your property and to those factors which give 
you strength and stability in life. It has never 
been so and will never be so. It was present before 
Islam. It was Resent during the Golden Age of 
Islam, and has continued after that. Islam, a 
practical religion, would never frame laws which 
cannot be obeyed. From the practical point of 
view, if these two factors are to be completely 
neglected, the problem approaches impossUnii^. 
Therefore. Islam first grants that there will im 
family groups in a country which will unite md 
make larger groups in the form of jclans or; tribes ; 
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these will unite to form still larger groups, com- 
munities or nations. But Islam, at the same time, 
imposes a duty on all the Muslims not to confine 
their sympathies and interests within the bound- 
aries of their own country. One country or king- 
dom, race or colour should meet another on equal 
ground and behave as brethren. Islam preaches 
inter-nationalism on the basis of nationalism. With 
Ka'ba as the centre of the whole Muslim world 
and Khalifat-ul-Muslinnn as the spiritual ai^ 
pobtical head of kHl the Muslim^ lands. Islam 
framed a law by help of which disputes, clashes and 
fights among the Muslim nations and countries 
would be reduced to a minimum. The idea is the 
same as of an interna tion al supreme council which 
would control the affairs of the whole world. 
Otherwise to reduce the whole world to one 
nationality, by removing the barriers of cast, creed, 
colour, language and race, considering the diverse 
climatic and geographical conditions of the various 
parts of the world, from the practical point of 
view, sounds like a myth. Islam, the last and the 
most practical religion, would not frame laws which 
have got no practical possibility. 

Before closing the discussion we may consider 
the question : ‘ What is nationality.’ We have 
considered above, 13 factors which constitute or 
develop nationality but what is nationality itself. 
There are many theories. The thecaaLof c qtpora te 
sentiment is taken to be the best. Nationality is a 
“sentiment of sympathy towar ds a ll physic al 
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spiritual objects like homeland, religion, and race, 
which constitute national life. The members of a 
nation prefer their own elements of nationality 
compared to the elements of other nationalities 
and sometimes have got a definite hatred for 
others. The essence of nationality is a spiritual 
attachment to the nation. 

The devotees of a nationality are prepared to 
sacrifice all they possess, for the sake of their 
nation. With them nationality is a religion. Their 
creed is the progress of their national ideals, the 
fulfilment of the mission of that nation. 

A nationality is a section of civilized huma> 
nity. They have got a spiritual union among them, 
a unity which is infused in them by the subjective 
corporate sentiment. Through the factors of 
nationality, given above, a nation exhibits its 
national sentiments. Through these the individual 
satisfies his desire for existence of bis nationality. 
A iwtionality comes into existence to satisfy its 
own needs ' of self-expression, self-preservation 
and expansion. But a nationality flourishes when it 
has got in view a certain aim and conquest, fine arts, 
letters, language, etc. Civilization, in general, is an 
aim, which is limitless and therefore, nationality 
(an go on expanding and flourishing.'* This ideal 
of the nation distiaguisbes it from other national ' 
groups. 

Modem history proves that when a nation 
creates the Will to become a separate nation, it 
establishes an ideal, then the nation has established 
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its separate entity. It also proves that most of the 
modern nations are the result of some type of 
oppression. When a group decides to become a 
nation, it can always find suitable resources, 
although there is a difficulty in harnessing those 
resources. The strength of a nation lies in the 
masses. The leader is the flame, and the masses 
are the oil on which the flame feeds. It is the 
brave but unrecorded deeds of the masses which 
are the real cause of progress of a nation. Without 
a leader, the efforts of the nation are scattered, and 
without the masses, the leader is a voice in a sandy 
waste. 

A nation has taken birth when the masses are 
saturated with the spirit of devotion to their 
nation. They are prepared to sacrifice their 
material or spiritual possessions for the sake of 
their nation. They always keep their own interests 
subordinate to those of their nation. For them 
nationality is a faith, and they direct all their 
energies for the fulfilment of national ideal. 
Nationality takes birth under these conditions and 
begins to flourish as a practical fact. 


A n /VP PAHADVJH 
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